
^ » ^ 3S|w |Ta8ya, of H im  the L o rd  called Ad itya, o f the Lo rd  the inner corrctiffcr 

o ftSSvu ri. %  Ye, those, which. JTTsrt-—  Pranchah  (ex isting  in) the eastern 
ters. ^swt: R a sm ayah , rays, “ ra  ” =de !igh t, “ &tm ”= au sp ic io u sn e ss ,  “ i 

w isdom , T h e  form s of the L o rd  called Vasudeva, ete„ dw e llin g  in tin ra y s  

of the sun. Tah, those. trg Eva, verily, A syah , of this, the hone 

called Vayu. jjfwr. Prflchyah, eastern, u p w t  M adhuufldyah, hpney-r ••

“ M a d h u " * s  happ iness;, “ n a ” = n o t ,  *,a lam ”=;able, i.e., notable, none can c • uu  

th is happ iness except through  Vasudeva. g ^ s  R ichah , o f the R ig , the Rikv, 

especia lly used in the m orn ing  oblation. V a su s  are called R ik ,  because they 

p re side  over the R ig -V e d a  and are like bees, m akers of honey, ip? Eva, indeed,
M adhukritah , the honey-m akers, w ho manifest the happ iness of ;he 

L o rd  or who reveal the L o rd  called ‘‘M a d h u ." R igvedah, the R i g - V  da,

qtf jrva , even, gvtj Puspam , flow er: that w hich nourishes w isdom  as !; 

flower nou rishe s  the bee. ?jr. Tah, the w ord s o f R ig -V ed a . Am ritah ,
nectar, deathless, because they ate not the production o f a n y  hum an being, 

hence Am rita  o r eternal, Apah, waters ; the best d rink  of the D evas

best, p a = d r in k )  the juice in the flower. Tab, they, %  Va i, verily. r

Eti\h, these. =|f*r; R ichah, the R ik s  viz., the V a su s  like A gn i, etc tr^n Etam, Ji
Rigvedara, the R ig -V e d a . Abhyatapan, brooded over, drank,

fully reflected upon, heated. T a sya, o f him. Abh itaptasya, being

heated, Ya&th, fame, w isdom , because H i s  form is wisdom. % 5L IV  h 

g lory, bliss, h is  form is bliss. gfjjq  Jndriyam , vigour, suprem e lordliness, e  

i^ord is called “ ln d r iy a "  because H e  possesses suprem e lordliness. d s  

V iryam , strength, H e  is all strength. Annadyam , health, the po er

to confer boon and beatitude: m agnanim ity, literally food -support; H ( m- 

d w e llin g  in food supports all. Tty: Rasah , essence, H e  is called “ rasa ” been us. 

H e  is  essence o f all. ssrwrarf AjSyata, became manifest.

2. Of that Lord, the eastern rays are the eastern 
honey-cells. The Richas (the Vasus) are verily the bees. 
The Rig Veda is the flower. The juice in the flower is the 
nectar. Those Richas (the Vasus) distilled this flower called 
the Rig Veda. It being so distilled, there became manifest, 
(the Lord possessed of) wisdorm bliss, lordliness, strength 
magnanimity and power. 15a. a e _ .?

N o t e -Of that Lord in the sun, the forms Vdsudeva, etc., dwelling in the ea-;‘ ni 
Rasrni and called so, because of their (Vasudeva, etc.) being full of delight, suspicion- tie- 
. T-j«lom, are the only means of attaining the Lord called sweet. Vasus verily at 
bees (who manifest the sweetness of the Lord) the Big Veda is the flower, as it nourisi.es 
the knowledge. The words of the Big Veda are the eternal best drink (to be drunt. >y
tbo ear . These Vasus studied closely the Big Veda (physical laws), and disco-...  d
therein the Supremo Brahman whose form is wisdom and bliss, supreme lordlinet" ■ 
power, vigour, strength, magnanimity and force,

c h h A n d o g y a -u p a  n ib  a  d . Cq j
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Mantra 3 .

f r ^ w m .  11 3 . 11

f fc a r a w  11111
?pf T at, that (Sup rem e  Brahman). V yaksarat, flowed forth (the

'i.arm a and M oksa  for the Devas). ?r^ Tat, that (honey called V a su d e va  and 

■ vealed through the Rigveda). 3irft?r Ad ityam , the sun  (in the orb  of the 

su; representing the bee-hive or by the side of the so la r orb, t e., by the eastern 

ide). tafvTij: Abhitah, towards, by the side of \i.e, in the eastern rays). 

rayat, became fixed. Tat, there. %  Vai, verily. m=Trf Etat, this in the 

‘ is c f fame, etc , called Vasudeva and as manifested through the R ig -V eda . 

c /at, which, tjsrtj Etat, that. irrf??W J Ad ityasya, o f the sun. ttf£?r Rohitam , 

red ROpam, form.

3. He (the supreme Brahman) flowed forth (Pharma 
d Moksa for the Devas) ; that honey (revealed through the 

Rig Veda and called Vasudeva) took its place on the (eastern) 
si ie of the solar orb. There verily He (Vasudeva) assumed 
red colour and that is the red light of the sun.— 156.

S e c o n d  K h a n d a .

Mantra  i ,
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Atha, now. Ye, which. 3R3 A sya , his. srepin : D aksinah  R a s-

i .yah, the southern rays. FfC Tah, those. Eva, verily. A sya , his.

: HipiMW: D aks ip ab  Madhunadyah, southern honey-cells. Tnpif YajOmsi, 

f tie Yajus verses or the Rud ra s. n̂ r Eva, verily. JnjjRr: M adhukritah, the 

- ey-m akers, bees. Yajurvedah, the Yajurveda. (Sankarsana). tr*
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Y lgyag^km e  gwf Puspam, flower jjp Ta li, those, frfqrt Am ritah, n« • r ;- 
^ PT  Apalt, waters, fTTH Tan i, those %  Vai, verily. (jrltfft Etftni, il 

Htysf YajOmsi, the Yajus verses, R u d ra s  like Vdyu, etc,, the p resid ing  de 

the Y aju r Veda. if?pt Etam, this, Yajurvedam , the Yajur Veda,

Abhyatapan, heated, distilled, reflected over, (r q  Tasj'a, from that. *rsr»*?PP« 

Abhitaptasya, being distilled, g w  Yasab, fame, wisdom. %ajt Tejah, glory, 

bliss. Indriyam , vigour, lordliness. V lryam , strength.
Annadyam , food, etc,, magnanim ity, ĉ r: Rasah. essence. =rsir>ld Aj; 
became manifest. ?t^ Tat, that, Vyaksarat, flowed out. Tat, that.

Adityam , the solar orb. UT*?r Abhitah, by the side. A^ 1

became fixed. ?pi[ Tat, there. %  Vai, verily, Etat, this aiT Yat, w!

Ad ityasya, of the sun. f^uklamrOpam, tlie white form (S ; r-

sana).
1. Now those which are the southern rays of 

Lord, they are verily His southern honey cells. The Tayas 
(the Rudras) are verily the bees. The Yajur Veda (San Xs 
sana is verily the flower. The juice in the flower is the 
nectar. Those Yajus (the Rudras) distilled this flower
called the Yajur Veda : it being so distilled there became 
manifest the Lord possessed of wisdom, bliss, lordliness, 
strength and magnanimity and power. He (the Supreme 
Brahman) flowed forth (Dharma and Moksa for the Dev; \ 
That honey revealed by the Yajur Veda and called Sank u 
sana, took its place on the southern side of the solar o b. 
There verily He (Sankarsana) assumed white colour and 
that is the white light of the sun.— 157.

Note.—Of that Lord in the sun the form Saukarsana dwells in the southern rays 
These are called rays or Kasmi because of their being full of delight, auspiciousnes : .id 
wisdom. They are tho only means of attaining the Lord called Sweet. Kudras ver ■' 
are the bees who manifest the sweetness of the Lord. The Yajur Veda is the r 
because it nourishes that knowledge. The words of the Yajur Veda are eternal best 
drink. These Rudras verily distilled the Yajur Veda and manifested thereby the supreme 
Brahman whose form is wisdom and bliss, glory and power, vigour and strength, health 
and force.

T h i r d  K h a n  d a .

Mantra i .
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Atha, now. Ye, which. A sya , h is  qi?HR!t»W- Pratyanchara&nayab, 

. .'e m  rays. Tali, those. Eva, verily. A sya , his. spfr**ft Hĝ Tssr: Pratichyah  

m aunAdyah, western honey cells. g -R lft  Sam Ani, the Sam an  verses, the 

:.;yds; so-called because they are equal (santa) w ith the twelve m onths: 
o each month there is an Aditya. Eva, verily. M adhukritah , honey-m akers, 

e s. SAmavedah, the Sam aveda  (Pradyum na). Eva, alone. Puspam,

t; er. Tah. those. Am ritah, nectars. Apah, waters. Tan i,'those. Vai, veri- 

Etani, these. ?TPTff5r SamAni, the Sam an  verses, Aclityas the p re sid ing  

d; itv ot SArna V eda  Etam, this. Sam avedam , theSam a  Veda. A b h ya -
. , n, heated, distilled, reflected over. Tasya, from that. Abhitaptasya, 

!g distilled. Yasah, fame, wisdom. Tejah, glory, b liss. Indriyam , vigour, 

lordliness. V Iryam , strength. Annadyam , food etc, m agnanim ity. Rasah, 
- snee. Ajayata, became manifest. Tat, that. V yaksarat, flowed. Tat, that. 

Aa ityam , the so la r orb. Abhitah, by  the side. Asrayat, became fixed. Tat, 

there. Vai, verily. Etat, this. Yat, which. Ad ityasya, of the sun. fTOSPFV 

K r  snamrupam, dark  form (Pradyum na),

1. Now those which are the western rays of that 
Lord, are verily His western honey cells. The Samans are 
verily the bees. TheSam a Veda is verily the flower. The 
>uice in the flower is the nectar. Those Saman Verses (the 
ievas called Adityas) distilled this flower called Samu Veda 

n ‘radyumna), it being so distilled there became manifest the 
F>crd of wisdom, bliss, lordliness, strength, magnanimity 
and power.

He, the Supreme Brahman, flowed forth Dharma and 
d ksa for the Devas, that honey revealed by the Sanaa Veda 
and called Pradyumna, took its place on the-western side 
. the solar orb. There verily He (Pradyumna) assumed 

rk color and that, is the dark light of the sun.— 158.

f f f  j| yij t i l  ADHYAYA, 111 K 11 ANT.)A, !. ( f i f9
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Atha, now Ye, which. A sya, his. 3B{>t o *i?j; Udaficharasmayah, nor

thern rays. Tah, those. Eva, verily. A sya , his. 3# t %  iigstpsc Udtc .. 

m adhunad) ah, northern honey cells. W ST^Ctr: A th a rv in g ira sa h , A t h a r v a ' 
A n g ira sa  verses. The  Devas callad Soma, &c., since they cause rain (ad .. • 

and a! thus the essence (rasa) of the bodily o rgan s (aviga). Eva, verily. >5 a 

dhukritah, lioney-ir.akers, bees. fmitm'JtTOH Itihasapuranarn, ItihAsa 
Puraham . it includes the verses o f the A th a rva  Veda also. Eva, alone 
Puspam, flower. Tab, those. Am ritah, nectars. Apah, waters. %  Te, th 

Vai, verily. Ete, these. AtharvSugirasa, A tha rva  and A ng ira sa  verse-., 
D evas called Som a  etc. iraTf litat, this. Itih&sapur&nam, the Itihasa 

Purftuas. Abhyatapan, heated distilled, reflected over T a sya, from that 

Abhitaptasya. being distilled. Yasah, fame, wisdom. Tejah, g lory, blis*. 
Indriyam , vigour, lordliness. V lryam , strength. Annadyam, food etc,, m ag; ., 
minify. Rasah, essence, power. Ajayata, became manifest. Tat, that. V ya k - 

sarat, flowed, fat, that. Adityam , the so la r orb. Abhitab, by the side. 

A frayat, became fixed. Tat, there. Vai, verily. Etat, this. Yat, tv; 

Ad ityasya, of the sun. epc* Parah, deep black KrisnamrOpam, i ;-cp

black form (called Aniruddha).

1. Now those which are the nor ,hern rays of <!
Lord they are verily his northern honey cells. The hymns 
of the Atharvahgiras (Soma Ac.,) are verily the bees. The 
ItiMsa-Purana (Aniruddha) is verily the flower. The jr. 
in the flower is the nectar. Those Atharvahgiras (the devas 
called Sonias) distilled this flower called the Itihasa-Purai. 
it being so distilled there became manifest the Lord post - 
sed of wisdom, bliss, lordliness, strength, magnanimity i <

c h h a n d o o y a -u p a  tiiSAb. _JujT
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newer. He the Supreme Brahman flowed forth Dharnria 
and Moksa for the Devas. That honey revealed In the 
Atharvahgiras anti called Aniruddha, took its place on the 

orthern side of the solar orb. There verily He f Aniruddlla)1 
assumed extreme dark color and that is 'the extreme dark 
light of the sun.— 159,

F if t h  K h a n d a .

M a n t r a  i .
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Atha, now. Ye, which. Asya, his. Srparr rv*r*r: LJrdhvfih rasmayah, upward 

ys. Tah, those. Eva, verily. Asya, his. 3^ :  r?gmev: Urdhvah Madltu- 
tyah, upwards honey cells, jjsjp Gnhyab, the occult, the secret, q* Eva, 

verily. ot ÔT: Adesah, teachings, doctrines ; the Perfect Ones called the Rijus 
the Teachers of the Secret. Madhukritaji, honey-makers, bees, sgj Brahma, 
the entire Veda, the Infinite Vedas. Brahma comes from ^bflh=endless. There 

10 end of the Vedas, therefore they are called Brahman or endless, qy Eva, 
alone. Puspam, flower. Tah, those. Amritab, nectars. Apah, water. % Te, 

se. % Vai, verily. q% Ete, these, jjgjr 3n%*rr Guhya de&h, the Teachers 
the Secret Doctrine, the Rijus qwy Etad, this, agj Brahma, the entire Vedas.

. ..hyatapan, heated, distilled, reflected over, f'nsya, from that. Abhitaptasva, 
mg distilled. Yalah, fame, wisdom. Tejah, glory, bliss, yfgjpi Indriyam,

'  -;our, lordliness. Vtryam, strength, Annadyam, food etc., magnanimity. 
Iwtsalj, essence, power. Ajayata, became manifest. Tat, that. Vyaksarai, 
flowed out. I at, that. Adityam the solar orb, Abhitah, by the side. A&avat,
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:d. Tat, there. Vai, verily. Etat, this, qq; Yat, which. qtfif E  .. 

th is rstrf^rfq A d itya sya  of the Aditya. Madhye, in the middle. ^  -

Ksobhate, stirs. ^  Iva, as if. %  Te, they, the form s like Vasudeva  &c. V  

verily. ttrufUC. RasSnam , of the essences, of the five essences. R a  ah 

essences. VedAh, the Vedas, ft  Hi, indeed, tot: RasAh, the best, m m  
Tes&m, of these (Vedas), tpf Ete, these (V a sudeva  &c). toj: Rasah, the test 

fflfa Tflni, these. %  Va i, indeed, ipn ft Eta.nl, these (five forms, Vasudeva  &<:}. 
T O W A m r i t a n a m ,  to the Immortals. ^rsqTPl Am ritani, the g ive rs  of imm 
ality. f t  Vedah hi, the Vedas (the Im m ortals) Indeed. srqqr Am ritah

Im m ortals. Tesam , of them, tfqrft Etani, these. tsejqrfa Am ritani, tin 
g ive rs of immortality.

Now those which are the upward rays of that Lc 
they are verily His upward honey cell ■ The Secret Doc 
trines (Rijua) are verily the bees. The entire Vedas const!' 
tute the flower. The Juice in the flower is the nectar; 
Those Secret Doctrines (the devas called Rijus) distil 
this flower called the Entire Vedas (Narayana), it being so 
distilled there became manifest the Lord possessed of wisdi > ,, 
bliss, lordliness, strength, magnanimity and power. He the 
Supreme Brahman flowed forth Dharma and Moksa for (!in 
Devas. That honey revealed by the Entire Vedas and called 
Narayana took its place in the centre of the solar orb. That 
form which seems to stir in the centre of the sun is ve.< i, \ 
the Lord Narayana having the color of the rising sun.

These verily (Vasudevas &c.) are the Essences >.f 
the essences. For the Vedas are the essences (the best) and 
of them Vasudeva, etc., are the essences (best). They are 
the Nectars of the nectars. For the Vedas are nectars 
(Eternal) and of them these are the Nectars (Givers of i Ser
ai ty).-—160.

- '  MADHVAS COMMENTARY.
In the end of the last Adhyaya, it was mentioned that the Vasus, the Rudras a l th< 

Adityas have dominion over the morning, midday and evening oblations respective!... L. 
the present AdhyAya the S;ruti describes tho glory of the Lord dwelling within th San, 
and which is the object of worship. His glory was not so fully described previously s v 
necessary. Old commentators have taken the word “ Madhu’’ in its literal raeanir. ot 

lionev,” and they say that the sun is honey as a mere poetical metaphor. The Comm, 
tator sets aside this view, and shows that in the first live Khaudaa in this AdhyAya, toe 
Brahma Vidva is established and he does sc by quoting an authority.
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\ y sS 5 '^ k /ts  thus written in "the Sama Saiphitft:—The Lord Vi«?nu ^wlm-* 

mverls in the sun, is alone willed hy the name of Madhu. Because He 
s the store house ( H?-' srfPUI.) of happiness.

Here the word Mada means happiness +  mada-t-dhi madhu ; hy Nipatana
d’l is elided and l is changed to C). The word Mada generally moans intoxication, blit 
h me it means happiness.

Thus having shown that Madhu is the name at the Lord, and that “ Mada" means 
h '.ppiness, the commentary next sliows how the word Mada comes to mean happiness, hy 
.. ving the meanings of the very letters of this word.

The Letter A indicates exuberance or intensity, while the word 
" mada” derived from yona--' to know’ andy'tau=‘ to spread ’ means “  the 
expanse of consciousness” (JhAna tati); that which possesses the ex
panse of knowledge in its intensity is called Mada dr that which causes 
■xpansion of consciousness.

(But how does this word mada come to mean happiness V To this the Comment ary 
inswors): —

“ Jnana-tati”  means “ full of wisdom,”  “  the condition of being 
oil with knowledge,”  thus it means “ he who lias knowledge,”  and ofln-
• piently “  he who experiences ”  or “  that which is experienced in tne
• ghost degree ” that which is experienced as the highest among all desired 
objects is called Mada. Now happiness is the highest object of experience

our consciousness. Therefore Marla means happiness. In fact all 
iijects in consciousness are classified as high or low, according to the 

amount of happiness they confer. That which, one experiences as the 
highest among all the objects of desires that is called Mada, and all 
. hjects of enjoyment are considered as happiness, because they conduce 

the expansion of consciousness, and every such expansion is accom
panied by pleasure. Thus Madhu comes to mean that which holds 

a ppiness to the highest degree.
(But the words ‘ Mad’ happiness ami *dhi‘ holding, contain nothing to denote 

i.-itensity. Where do you get this idea of the highest degree. To t his tho Commentator 
answers): —

The third letter U denotes intensity (for otherwise the combination 
Mad +  dhi=M fdhi and not Madhu).
(Having thus explained the word Madhu, uoiv the Commentary ox pi.tins tin- worm 

i i Madhu).
Because He is the shelter of the Devas (the refuge of the Devas) 

therefore He is called Deva Madhu, or the honey of the Devas (that which
Devas enjoy in the state of Mukti).
b i " 3 Commentary now explains the word Aditya ami shows that, it docs not only
.no visible sun but the Lord also.

Because Ho is the beginning (A di—beginning), because lie  is all- 
porvatbng (ta—tata=all-pervading) and because He is all-knowing (Ya —

2
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therefore the Lord is called Adilya i. e>, the Piituoval 
pervading wisdom,

Tlie word Madhu has already been explained as tlie name of the Lord. It lias l u' 
ordinary moanin'; of ‘ honey’ also bore, and thus those versos, aro a simile. (Therefore t; 
commentary says)

The Lord is like honey, viz. He satisfies the Devas.
As ho is like honey, to complete the simile there must be a cross-beam, bee-hive, be 

.lowers, etc., to make honey. This the Commentary now shows thus: A’ isim is Modi < 
Sri is the cross-beam, Vayu is the bee-hivo, the Devas are the bees, and the Vedas and 
religious literature are the flowers. The words used to denote these things 1 eross-beam 
etc., have also double meaning, one the ordinary well-known meaning, and the othei 
ns applying to ttri, VAyu, etc. The Commentary shows this now. The phrase 
“ dyauievatirnseliinavamsah ” apparently means “ the heaven is the cross bean 
Bat an inanimate heaven and inanimate cross-beam are not meant here. Djan means 
the Shining one, and is t he name Sri).

S$rl possessing the attributes of luminosity, etc., (dvi =  to sliine) an ' 
dwelling in heaven (dyu =  heaven), is called Dyu; and She is connect si 
with tirovarnia etc. cross-beam, etc.

(Thus dyu means Sri primarily but not the Idea, heaven is called dyu in the second- 
ary sens© because Dyu or Sri dwells there).

She is the cross-beam because she is the refuge of Vayu. Ytlyu 
Is the bee-hive, because Madhu or Visnu is specially contained or placed, 
in him (as honey in the cells), Vayu is also called Antarilcsa (lit. inters »• 
vision) because Hari is seen by him always within bis heart.

The sky is called Antriksa because Vayu dwells in it.
Vasus, etc., are the honey-makers, they ate his sons and called ;/>. 

The Marichis are RLsis dwelling in the rays of tlie sun, and are call •-! 
the sons.

(Thus the Risis Maricliis, etc., dwelling in the solar rays are like the eggs or s ms 
of the bees, the Doras, Vasus, Rudras, etc.., arc the bees, V&yu is the bee-hive).

(The eommentry now explains tlie word Tirovatiisa in its another sense, and shm 
that literally it, is a very appropriate epithet of Sri, the spouse of Hari. The word means 
1 obedient,’ as shown below).

Because  the Goddess Rama lias brought Ilari as if under her c n -  
trol, by her implicit obedience, by her loving faith and devotion, then - 
fore she is called Tirovamia f TJi?a=obedient, vamtla-controlling, one win 
controls another by obedience and devotion). The word Tiryak means 
bowing down (therefore devotion and obedience). The cross-beam or 
rather the arched bamboo frame, from which the hive hangs is called 
Tirovamsa because by its slanting posture it controls (Vada=to control; 
the hive that hangs from it, and since it controls the hive, the cross-beam 
is named Tirasfclunavamtia.

Vayu is called the boo hive or Apupa. The word Apupa literally

(j  GH H AKDO G YA-U PAM SAD.  ( q jy* \— y—’-}--- -----------:------ ---- ----------~~ ’ I
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vm ejiifelliat in ivhich is tlie Ap or the approachable, the goal, namely 

the Lord Gorl. The Vayu is called Apupa, because the Lord, the 
approachable is within him. The hive is called Apupa because the honey, 

is in it.
(Thus Apfipa is a compound of two words Apa meaning Apyam the approachable, nr 

’ goal, and TJpa meaning present. That in which the Ap is present is called Apa.
>m is called Apa because he is obtained or reached by or is the goal of the released 

„ ;s. The ordinary bee-liiyo is called Apftpa because there is present in it Ap, the 
ii , n id honey, etc. The word Ap in this connection means water and honey Is called Ap 
or - rater because it is a liqjiid and all liquids are called water.

(The commentary now explains the word Raimi. It generally moans rays, it means 
iv s, there something else. Its literal meaning is that which is delight |r:i--delight and 

auspiciousnoss, and ma=wisdom.J Thus the whole word Has ini means, lie whose form 
wisdom, auspieiousness and delight).

The phrase dwelling in the Eastern rays means Lord Ihiri called 
Ludera dwelling in the Eastern Ratlin i. The word Rasmi itself means

.. whose form is wisdom, auspieiousness and delight (or power, know
ledge and bliss).

(The word nrkli is now explained):—
The word uadi means part (na=not, alam— sufficient, not whole 

apart). The ara&t or part of Lord is called Nadi because without 
;e Divine Anutas (like Vasndeva, Pradymnna, &e.,) no adliikhri can 

vh the whole, the Anikin, the Supreme Lord. (One must reach Him 
through one of these Anuta forms),

(The commentary now explains the phrases :• -the Itiks aro tho bees, the Yajus aro 
; i: . bees, the Simians are the bees, the Atharva-Anglrasas arc the boos, the Guhya- 
A U- as are the bees. Even with the simllo of tho bees, those words do not mean the 

' s called liymns of the Uig Veda, &«., bat are names of particular classes of devas.)
The Riks arc tho devas called Yasus, the Chief of whom is Agni, 

because they preside over the Rik Veda, (they have the ahliimiina of the 
Veda.) They arc called Llichs because they are archya or worshipped 

as die first, especially, (i. ’ , in the morning the Vagus aro the first wor
shipped). The Yajus are the name of the Rudras, the chief of whom 
is Indra,. because Indra is the friend of Rudra. These are the devatas 
of acrifice (yajua) and therefore callad Yajus. The word India here does 
not mean the ordinary Indra, but it means Vayu. He is the principal 

a worshipped in the midday first of all, and Soma is drunk by him 
P, it, he alone is the chief of all the Rudras, with Safikara at their head, 
'is ,, Sima ns are the Adilyas, because they are same with the months (i.e., 

Aditya enjoys one month and thus the twelve months are enjoyed 
twelve Adilyas). The phrase Varunena mukhena of Khancla VIII 

s not refer to the well-known Vanina. The word Varuna there means 
' i 'ra called Purandara, because he is chosen (vriyate-eleeted) in every

( i f  W ] % '  ' U l  A D  I IY  A y  A , V K  HAND A. ( ( I f f



x^csrijfee. This Tndra is the liead of this hierarchy, because lie is appm f •• 
ed as the chief of the Adityas, by the Lord Visnu. And it is a ivell- 
lcnow n tiling that Judra is the lord of the Adityas and not Varuna the 
lord of waters. (But Visnu is in the sun and rules the sun, why she dd 
not He he taken here). The lord Visnu is not meant here, because • 
enumeration here is of the bees or worshippers, and Visnu being the n< r 
shipped, cannot be brought within the category of the worshippers. Tno 
class of devas called Atharva Ahgiras preside over the Itihitsas, I’ urAs i- 
and the works called Atluirva Afigirasas, with Soma as their chief. They 
are called Atharva Afigirasas, because they pour down (adhara) rain, 
therefore they are called Atharvas. Because they are the saps or.con
trollers (rasas) of the bodily organs (afigas), therefore they are. em u. 
Afigirasas. in other words, the whole term Atharva Afigira meani-u a 
rain-making controller of bodily organs. (The dk  is changed to th a.io 
inalously). These devas are the controllers of bodily organs, bee: . 
Soma or Moon lias jurisdiction over the mind, and he is the head uf 
this hierarchy, while the subordinate devas of this class control the 
various pranas of the body. Hence they are truly afigarasas or function 
rulers.

The phrase Guhya adeda means Brahma and all those who an lit 
to hold the post of future Brahmas, the Teachers fr.deifas) of all sa ret 
(guhva) doctrines, because they are verily the Teachers (Gurus) of all.

(The term GuHya-Adesasi is ono word anil is the name of these Teachers of tlio oetuH 
who are themselves also hidden). The name by which they are known U Rijavas or tic 
PKKIJ'EOT ONES, or the STRAIGHT ONES.

(The plivase brahmaiva puspata is now explained) s—
Brahma is the name of all the Vedas, because oLthoir infinity,

because they are endless. __  K
(As says a S ru tia n a n ta  vai Vedah. The Vbriha from which comes the word hratm-i 

means also endlessness). (Now are explained the pharses like these Riks, &e., heated I ii- 
Rig Veda, &c.)

Those devas like Agni, &c. thoroughly pondered over the Rig Veda 
&c and thereby discovered or revealed the honey called the Supremo 
Brahman, and since they are the revealevs of this honey, they are ra 5 ■ ■! 
bees or honey-makers. The Vedas are called ptwpas (flowers literally 
nourishers, pus =  to nourish) because they nourish wisdom (posnlm 
nourisher). The ordinary puspas are so called, because they nourish the 
honey makers tliat is the bees, with theii nectar.

(The commentary now explains the phrase t;i amrits apah)
T h e  w o r d s  of the Vedas are eternal, therefore they are called im  

mortal drink. The devas drink them, that is, enjoy then), therefore.

b l f ' f m  Yll CIWANDOG YA-tJPA NIB AD. (nr
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'^Ibejr^re called apa or drink. The drinking of the Vedas consists in

meditating over their meaning, in hearing them, and in reading them, 
.mu vi nothing else ; fur they cannot he drunk like-water.

(The commentary now explains the five phrases“  the Vedas being heated flowed, out, 
f, Vc, Others have explained the words ya^as by ‘ renown;’ fcojas, ‘ brightness of the 

• dy ; indriyain, ‘ the full activity of all the senses ; ’ viryam ‘ power ; ’ and anmidyam,
1 health.’ Thiaviow is set aside here).—

From the Vedas thus meditated upon by the Devas, there became 
man ifest yadas (that is) wisdom, and tejas (that is) bliss, and indriyam 
dm! is) supreme lordliness, and viryam (that is) strength or power, and 

ami: dyam (that is) the power to confer every beatitude on another. The 
Lor 1, the Adorable 1 lari, called Rasa or essence residing in the solar orb 
Howe I out for the Devas Dharma (Religion), mok>a (Release), Ac.

yiisudeva is the Supreme Person (or Male) has red colour and is 
a Si"S liik. Ho verily resides in the eastern red rays of the sun, being red.

ik arsons has white colour, and is the Lord of Yajorveda. He resides 
in the southern white rays of tli© sun, and is white in colour. Pradymnna 
• blue colour (ifyikna) and is described as (or in) the Sama-veda. lie 
dwells in the western blue rays of the sun, and is blue in colour. Aniruddha 
is deep blue in colour and is described as (or in) Itihrsa Puriina and 
Atharva-veda and resides in the northern rays of the deep blue colour. 
Ii the middle of the solar orb dwells the Narayana, in the rays that 
go upwards, having the colour of the rising sun ; and though not really 
moving, He appears as if moving, surrounded by the great mass of 
rays He is described by all the Vedas. Thus the live-fold Hari is the 
e so.ice of all the Vedas and is the giver of eternity to the Vedas. 
Therefore, ho is called the Nectar ef Nectars, and alone the Essence of 
■ -.- ices. So it is in S.umi-sariiliita.

The worship of insentient objects cannot give Puru§drtha(the highest 
end of man). Therefore, this klianda does not teach the worship of inani
mate objects like the sun &c. In fact, in the concluding passage (khanda 
XI) the Sruti expressly says that the teaching herein given is Brahma 
Vidyi and not any lower Vidya, for it says “  Let the father tell this 
B rah m a  Vidy a to his eldest son.”  It. further says “ He who knows this 
Brahma Upanisad thus” &c. How can the worship of inanimate objects 
g ivc Mukti or Brahmn-pada. That the whole of these khandas relate to 
brahma Vidyrt, is further shown by the statement made in khanda XI 
\. (ere the fn-iiti says “  In that place He neither rises nor sets” and “ for 
iitrix there is perpetual day.” These are applicable primarily to Mukta 
Ji as only. (Thus this portion of the Upanisad deals with Brahma



W ^ ^ n l y  and not with apara Virlya as understood by others). Miwe- 
over to whom can primarily belong the possession of yatias—wisd. m 
tejas- -bliss, indriyam—lordliness, viryam—strength, annadyam— nagim 
liimity and rasatvam— power, but to the Supreme Lord ? For says a -Smti 
“ llis name is the great yasfcis.”

In fact the root meaning of the word bliaga shows the possession 
of complete lordliness, perfect'strength (Virya), perfect fame ( > ■ ' ■; 
S5.fi, wisdom (Juana'1, and perfect knowledge (Vijnana). Ho who pos
sesses these six qualities, is called Bhagavau or the Adorable Lord. 
Another Smti says :-raso vai sah:-HE is a Flavour. (Taitfe. Up. Ill alliV 
Says another text:— !  take refuge under him who is the essence of 
happiness, who is the personification of the six perfect qualities, 
the Supreme, residing in the heart, the Brahman, free from all e ' 
self-luminous, full with lordliness, dispassion, fame (wisdom),1 miov. - 
ledge, power, and prosperity, and who is called A ham — the Omit 
T.— (According to MAdhva this “ 1 ” means the non-discardabl m the 
Supreme). So also another text says:— “ That resplendant Inciter ol 
light itself, NarAyana, the Purusa existing from the beginning.” That 
this Narayana is to be .meditated in the solar orb, we learn from the 
well-known mantra dlteyah sad A savitri mandala ” ■&e.~“ NV Jyanu 
residing in the middle of the solar orb should always be meditated 
upon.” Moreover, the attributes of lordliness, &c., applied to tim S 
in this Upanisad, cannot apply to any inanimate object, like tho 
physical sun, but is appropriate with regard to the Lord aloe > 
says a fs.ruti -.— “ The Adorable is full of wisdom, the Adorable is full of 
lordliness, the Adorable is full of power.”  So also Lord Badam; > . 1
the Vedanta Sutras (111. 3. 1.)— “  Brahman is the object of that knr vL d r  
which results from the conclusion of an enquiry into all. scripture j , fm 
the injunctions, &c., are not special.” So also:— “ He has all names, all 
forms, may that' Bralnnan, tile Great Glory be propitious.”  So also the 
text “  That Goal which all the Vodas declare.”  (forth. Up ). S mdse 
the text:— “ Verily all these Rik% all the Vedas, all the sounds art the 
names of one Being only, and that is the Prana, (all are of one mu mm 
nature, because -ill denote freedom from imperfections, and full V  t 1 
excellent qualities). So a lso :— “ In the Vedas, in the Ramayaiui, is: tin 
1’urAnas, in the Bbarata, Visnu is sung everywhere, in the begin nil g. 
middle and end.” So a l s o “  They call him Visnu the Supreme, in wi out 
all names are appropria te .”  Moreover the Mantra and Bbihmana p >n.hm 
of the Vedas may treat of karmas (and worship of inanimate objects) m 
never so the UpanLads. They never can teach any tiling inferior to

■ ; ^
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N ^ S n i ^ n .  (Therefore, this Oldnmdogya Fparmad could not be inteM '<^J 
. teaching the worship of any insentient object like the sun, sum 

f e  y are wrong who explain these sections as teaching the worship of 
l iv pan). As says a t e x t “  Vierm is declared by all the Vedas, especially 

hr  the Mantra portions of these, and more especially in the Aranyakas 
nothing else is taught but Visnu. Even in the Brahmana portion 
c;C me Vedas, tlie primary;ippic is Visnu alone, though as a subordinate 

; ! the performance of Karinas is also taught in them. But in the 
Aranyakas nothing else is absolutely taught but Visnu. (If course 
in nne portions of the Aranyakas, the worship of Vayu is taught, as the 

atma or the thread soul, but that is also done in order to bring 
into prominence the great superiority of Visnu. “ I lie worship of this 
VTv'i is taught in some places in tlie Aranyakas, because he is the highest 
body or the vehicle or idol through which God may be worshipped, as 
ii oanifests himself in alt his glory in this Vayu. Inis worship of \ ayn 
is taught only for the sake of teaching the l etter worship of the God 
Visnu.” Thus in the Brahmuiula Parana. So also in the Bhagavata 
Parana:— “ 0  dear all those books which do not contain my sacred 

• m, nor deal with my activities, such as the creation, sustenance 
and dissolution of the worlds, nor describes the acts done by me in 
mv many 111 a avatavas (incarnations), all those books are barren, 
let no wise man waste his time on them. Just as the hoarded wealth 
of a miser is the source of great misery, because of its want o! right 
application by not being given to a proper person, so is that hook 
which does not contain my name. Those who bear books not describ
ing the Lord Hari, the Saviour from all sins, 01 who hear hooks 
dealing with had subjects, destructive of intelligence, are verily unfortu
nate, for they are thrown into Darkness from which there is no coining 
out, and where there is no one to help them.”  So also (Aruneya Upauigad 
2) :  —1“ Out o f all the hooks let him read the Aranyakas again and again, 
of these let him study the Upanisads again and again and again.” This 

ioration shows that the Upauisads deal only with the Lord, and the 
sure against other reading also shows the same. Tlius the TJpanisads 

Peal with the Lord alone. So also in the Skanda Parana :— “ Let him 
study the Adhiyajua treatises (the Brahmagas or rituals), especially the 
Vdhidaiva books (dealing with mantra portion of the Vedas), and still 

'core especially the Adhyatma books (the Aranyakas), for the Lord is 
scribed in all these three and thereby known.”  So also the text:—■

‘ o.o.l ifrutis enjoining kannas do so with regard to me (that is they teach 
worship through those kannas), all rirutis referring to various Dev as



qhhAndogya-u p a 'nisa d.

\V ^ H ra ^ w < 1 ra ,  &c,, refer to me, tlie fo u r k in d s  o f speech have  reference n r 'w 'v  

afrxffe, a ll p ro h ib it io n s  (like  let h im  not d r in k  in tox ican ts) refer h> me 

1 am  d irec tly  the heart of a ll G ra tis  there is  n o th in g  else to be know n  

than  m yse lf, l k n ow  alone the p u rp o rt  of all the ifrutis.” A l l  th is  show  

that the w o rsh ip  o f the L o rd  a lone  is  ta u g h t everyw here.

S i x t h  K i i a n d a .

Manjra i .

JRrTat, that, q?[ Yaf, which, q^pt IVatliamam, first, sfipj A rir u.m 

nectar, vie., Vasudeva, Tat, on that, q*rq: V a sa  vat}, the Vasus. the nwns 

ho ld ing  the post of Vasus. g qd frfSft Upajivanti, live upon, get aparoksa jiVma, 

understand  with study, meditation etc. See H im  by meditation : get the hivi.er 

life, live the h igher life, qrfqqr A g a in , witli Agn i. g % q  Mukhena, as the mouth, 
vie., as the chief or teacher of inferior Devas of this order. That is A gn i w in 

is  one of the V a su s, teaches lower V a su s if Na, not %  Vai, verily  :: 

DevAh, Hie Devas \snanti, eat, so long as seeing the imm ortal M:ni

they are satisfied i.e., get Mukti. T h is  show s that the condition of g. • ■: , 

d irect v ision  (upajivana) is V a irA g ya --n o t  eating and drinking, i.e, not b rin g  
draw n b y  sensual attractions, rr Na, not. fqqfwr Pibanti, drink viz., the1 1 

come perfecty desireless, virnkta. (Ea t in g  and d rin k in g  are illustrative of tiiei 
desires also, by not eating and d rin k in g  is meant they are d isgusted wi;':( 

all sensuous enjoym ents and thus they get aparoksa jnSna (upajivana—  h : 

life) ip?frf Etar, this, bq Eva, verily, si^fr, Am ritam , nectar, the divine foi t . < f 

Vasudeva. D ristva, having  seen. tfcufSfT Tripyanti, become sa tisfy  .

Te, they. q=rq. Etat, th is (Vasudeva). trV Eva, verily, ^ q  Rfipam, t rn> 

Abhisaiiivisanti, enter into. tppFtrff Etasinat, this, tsqrq. R  . 

form (of Vasudeva). gsnwa Udyanti. come out.

1 . The Vasus behold along with their chief Agni 
the first of these Nectars. Verily because these Devas i 
tlier eat nor drink, therefore they are perfectly content with 
looking at this Nectar (in Mukti). They enter into th 
Form and they rise ont of that Form.— 161.

Note.— That which is t in1 first nectar (Vasudeva) gives the higher life to the A 
with Agni at their head. Verily because these Vasu devas remain perfectly indift o : 
to alt other enjoyments therefore they see this Glorious Form, They neither ea
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aro immersed in the contemplation of the Most High, and at their wiiHaiey 
'  ̂ -RAnto this Glorious Form, and come out of It.

f;he Vasus behold with the first of these Nectars their chief Agni. Verily because 
f'Devas) neither eat nor drink therefore they are perfectly content with looking at 

t his A ictar (get Mukti). They enter Into that Form and they rise out of that Form.
Mantra 2.

H  *7 ^ T S T S H T T  3 ^ -

^ P J r T  ? f̂ r r  ^ T T %  H  

II R II

;j: Sail, lie. H a v in g  described in the last mantra the Sayu jya  M u k t i of 

smic office-holders called Vasus, tlii mantra describes the fruit of this kuow - 

, with regards those who have fitted themselves to hold the post o f V asu s 

are w orlds Yah, w ho ijgpt Ktat, this, mj Evatn, thus. 3T?fj A m ri- 
iam i'?ectai. Veda, knows, grjjrf Vas&nftib, am ong the V a su s  ipf Eva,

. : Ekah. one. 5jc=rr Blifltva, being, becoming, i, e. becom ing a  ruler

. ! i.ie kingdom  o f the Vasu s, and for the length of period of the V a se 's  
v.v ^rSpTT Agninft, with A gn i <r? Eva, surely. gjspi Mukhena, as chief, 

taught t>y Agtii. tT r̂j Etat, this. tT=r Eva, indeed, ^ r f  Am ritam , Nectar, 

p-r Hristva, having  seen ftgpT Tripyati, becomes satisfied, set: Sah, he. djjh 
. tins. 113 Eva, indeed, star RQparn, form. Abhisariivisanti,

ters into. tJfT?s?PT Etasmflt, from this ROpdt, from form. 3 % %  Udeti,

2. He who thus knows this Nectar, becoming one of 
the .Vasus, with Agni as the chief, and having seen this 
Nectar, becomes perfectly content. He enters into this 
'• ■: not and rises again out of It.— 162.

Ante.—The human Adhik&ri who knows this Nectar (VSsudeva) and how the Vaans 
Mukti by the vision of the Glorious Porin, becomes one of the Vasus, with Agni as his 

'! . ■ r. He also gets the vision of this form, and becomes fully, and entirely absorbed
• vision, indifferent to all worldly pleasures, and ho gets Saynjya mukti, that is Pi 

• • ho at will enters into this form, auil comes out of It, whenever he likes.
Man tra  3.

q T T T n W .  g f W f V ' H

q ^ fr r  11 3  h

«rg: II \  II

13 Sah, he. Yavat, so long, 31 G hatikas and two Kh stha s and that
igth of space crossed in that lime i. e. 12 hours 30 m inutes of time and i8 7 p  

me put of the total 2 t hours of time, and 360° space. That is from 5| a m.

3
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wfirw: Adity.th, the su i. jtFfrrfi PurastAt, in the east, in the l).!,i 
sadrii(the hill from which the sun is said to rise). 3?t=rr Udetfi, rises,

Parfchat, in the west, ill the Astadri. ?rerfcrr Astameta. sets, setting. The  

time of the V n su s  is 31 Ghatikds and two K  is thus. T h e  space is the whole 

tretch of country between the Udaya or ris in g  point and the setting n 
In  any  particular longitude, it would cover alt countries w ithin 93J° longitude 

east of il and 9 3 I0 longitude west of it. 'ns*ft Vasun&di of the Vasus, it : Eva, 

alone. qpntTAvat, so  much. Adhipatyam, sovereignty ; the juri dieti ■
of the V a su s extends over the country between the Udayfidfi and the A- t; ii ,

SvArftjyam, supremacy, enjoyment of all objects of desire. H r  who 
enjoys (ranjayati) or satisfies him self (sva) is called SvarSj ; the state o! a.raj 

is called Svarajyam. tjSfaf Paryeta. attains.

3. The Vasus alone have sovereignty and supremacy 
over all that country and time which lie between the poiuU 
where (when) the sun rises in the east and sets in the w<*st. 
(The knower of this Vidya) attains (that sovereignty ami 
supremacy).— 163.

Vote.—Ho attains freedom of movement and enjoyment of objects tliroug : i*.. tlu» 
whole territory over which the Vasus hold jurisdiction, i. <•.. between the Udayagb I ,- 1 he 
east aud the Astagiri in tho west and so long as the Vasus reign therein.

S e v e n t h  K h a n  d a .

,  M antra 1.

^ r r  id

u  * n
3Td Atlia, now. Yat, which, fjrfpq Dvitiyam , second Aniritam, no lai 

viz., Saukarsana. Tat, on that, sjf: Kudrah  the Rudras. Upajiyanti, hchol ’ 
live upon, get aparoksa jfiam, understand with study, meditation etc. See Ihm 

by meditation, jqfnr lodrena, with In d ia  (Vavu). Mukhena, as the 1 f or 

teacher of inferior Devas of this order. Na, not. Vai, verily. Devah, ’ 
Ajjaanti, eat. Na, not. Pibanti, d rink  via., they become perfectly de* , - it  -c 
virakta. Etat, this Eva, verily. Aniritam, nectar, Saukai sapa. Dristva, havn , 
seen, Tripyanti, become satisfied. Te, they. Etat, this Saukarsana a, 
verily. Roparn, form. Ab liisam vii'm ti, enter into. Etasmat, from this, 1- m ic, 

form (of Saukarsana). Udyanti, come out.

1 . The Rudras behold with their chief Vayu tin 
second of these Nectars. Verily (because) these (1 • •••
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w S ^ ^ e a t  nor drink, therefore they are perfectly content 
with looking at this Nectar. They enter into that form
■ : they rise out of that Form.— 104.

\ote.~That which is the second nectar Sankarsana gives the higher life to the Kudrat 
" > iyu at their head. Verily because these Rudra Devas remain perfectly indiflercut 

il tier enjoyments therefore they see this Glorious Form, They neither eat nor drink, 
• art immersed in the contemplation of the Most High, and at their will they enter 

u inis Glorious Form, and como out of It.
V Tho Rudra Aditya, Soma and Siidhya worlds lie on the other side of the 

Morn, or in the modern phraseology, the other half of the earth (the anf i|>odcs) is 
n"! by theso four regions. If the eat th wore a transparent body, and we could see 
>, t ion of tho sun in lower hemisphere wo shall find that after sunset till midnight, 

Uni sun's motion was northerly (from south to north with an easterly bend). Tho midnight 
ju. n; would he our exact antipodes. From midnight point tho sun would appear to move 
; t to east for three hours, for tho next l j  hour the direction of its motion would
■ :■ uortli to south, and for tho last -15 minutes (i. e., just before sun rise) tho sun 

m aid appear to move vertically up (a tangential motion). This is what is meant by tho 
l ’ r , tho sun rising in the south and setting in the north, rising in tho west and 
soi t  ing in the east, &c. Theso refer to the direction of his motion at particular hours of 
Gi" night. The live directions are (t) rising in the east, setting in the w est; (2) rising 
south, -■ tting north; (3) rising west, setting east; (4) rising north, sotting south;

ri uig up, setting down.
Mantra 2.

&  t  M  w w m M t  3 5 ^ %  3 ^ -

H \  II
Sth, he, Yah, who. Etat, tliis. Evani, thus. Amritam, Nectar. Veda, 

ijjTnjr Rudranam, of the Rudras. Eva, surely. Ekah, one. Bhfltva,
• ecotniiig. Indrena, with Vr.yu. Eva, surely. Mukhena, as chief.

Ft . this. Eva, indeed. Amritam, Nectar. Dristvd, having seen. Tripyati, 
k f  ues satisfied. Sail, lie. Etat, this. Eva, indeed. RGpam. form. Abliigariivi- 
:: i, enters into. Etasm.it, from this. Rflpat, from form. Udeti, rises.

2. He who thus knows this Nectar, becoming one 
' tho Rudras with Vayu as the chief, and having seen this 
h otar, becomes perfectly content. He enters into this 
0 0 in and rises again out of it.— 105.

1 fe.—The human Adhikari who knows this Nectar tSaukarsana) and how the Rudras 
■ 1 ;ti by the vision of tho Glorious Form, becomes one of the Rudras with Viivu as

• “ her. He also gets tho vision of this form and becomes fully and entirely absorbed 
- vision, indifferent to all worldly pleasures, and he gets Sayujya Mukli, that is to 

at will enters into this Form, and conies out of It, whenever he likes.
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Mantra 3.

H m^rfrf^T: g^STT^riT q^T r̂mrTT ;T

T W ^ T ^ r S S r f t f c T T  ^ r^Jr^ m T r ^ q ^ ^ ^ T r < F F /  < # ^ 1 1

$%  S gm : *sT*5: II vs II
Sah, tie. Yavat, so  lung, 15I G hatika and one Kosfh.l and that length 

npace crossed in that time. In  other w ords 6 hours 15 m inutes of time m i 
9J rt0 of space. From  sunset to m idnight, i.e., from j f  p. m. to m idnight. Adit y. \  
tlie sun. Purastc'it, in the east, in the Udayadri, Udeta, rises, rising. Panelist, 1; 

the west, in the Astadri. Astameta, sets, setting. f| Dvth, twice »/*., the , 

o f the Vasus, when the sun travels from east to west, is twice as great as that 

of the Rudras. In  other words, the time of the R ud ra s is  half  that of tin 

V a su s  1. e., k of i 2} =  6{ hours. S o  also the-spice. fT f^  F ivat, so  mu h ; ■
dal-sinatnh, from south. Udeta, rising. T o  the people dwelling i

north, the sun appears to rise as if from the south, and set in the north, g ■' f< 

LUtarntah; towards north. ^cpRTf Astametfl, setting. ^jraTT RudrdiiAn , 
Rudras. Eva, alone, adltipntyam, sovereignty. Svar.ijyam, supremacy, enjoy

ment of all objects of desire. Paryeta, attains. The direction of the r . •
motion is northerly.

3. The Vasus alone have sovereignty and supermacy 
overall that, country and time which lie between the poi its 
where (and when) the sun rises in the east and sets in the 
west. This is twice of that time and space which lie I* 
tween where and when the sun rises in the south and sets 
in the north. The knovver of this vidya attains this sorer 
eignty and supremacy of the Rudras.— 1G6.

Note.— Ho attains freedom of movement and enjoyment of objects throughm t!•< - 
whole territory over which tho Rudras hold jurisdiction, i. r., the country between t.I.r* 
rising point in the sooth and the setting point in the north and the time during whin, t .; 
Vasus reign is twice as much as that of the Itudras, and the sun appears to move fro: !.
south and go towards the north in the Radra-loha.

E i g h t h  K h a n  d a .

Mantra i .

rreTl^T g  ' ^

%  ^nr n

U r ^  li \ II



(if(  t U  A D H Y A Y A , V I I I  K H A K pA , 1, 2.

now, Yat, which. tjtflra T rit iyam , third. Amritam, Nectar viz , 
I t '.lUinna. I'at, on thaf. (StiR?!! A d ityah  the A J itya s. Upajivanti, behold 

I’ve upon. See  H im  bv meditation. ?(EfrpT Varuncna, v\itli Indra. Mukhena, ns 

. mouth, viz. a« the chief teacher of the inferior D evas of this order. Na, not.

■ i verily. Devah the Dcvns. Asnanti, eat. Na, not. P ibanti, drink. Etat, this. 
> . verily. Am ritam , nectar, Prndyum na. D ristva, hav ing  seen. Fripyanti,

;■■■ satisfied. Tc, they. Etat, this, Pradytinina. Eva, verily. KOpam, form.

1 isamvitSunti, Enter into. Elasm at, from this. KopA l, form (of Pradymrma). 

1 id; anti, contc out.

]. The Adityas behold wilh their chief Indra the 
bird of these Nectars. Verily because these (Devas) neither 
it nor drink, therefore they are perfectly content with 

i king at this Nectar, (getting Mukti), they enter into that 
’ Arm and they rise out of that Form.— 167.

.Vote. -That which is the third nectar (Pradyuuina) is enjoyed by the Adityas with 
■■at. their head. Verily because those Aditya Devas remain perfectly indifferent 

■ all ether enjoyments therefore they see this Glorious Form. They neither eat nor 
' o , but are immersed in the contemplation of the Most High, and at their will they 

r into this Glorious Form and come out of It.
M a n t r a  2.

! I S ^ T T  f s t f c T  H  ff^ ej

Sah, he. Yah, who. Etat, this Evntn, thus. Amritam, Nectar Veda, 

Adityanam , of Adityas. Eva, su re ly  ekah, one. I ’hutva, being, 

"tug. Varunena, w ith Indra. Eva, surely. M ukhena, as chief. Etat,
Eva, indeed. Amritam, Nectar. D ristva, h iv in g  seen. T fip ya ti, becomes 

atisfied. Sah. be. Etat, tliis. Eva, indeed. Rupam, form. Abh isam visati,
■ s  into. Etasm at, from this. ROpat, horn form. Udeti, rises.

1 . He who thus knows this Nectar, becoming one of 
"  Adityas with Indra as their chief and having seen this 

"Aar, becomes perfectly content. He enters into this 
'm and rises again out of it,.— 168.
v-dr. The human AdhikSri who knows this Nectar (ITadyummp and how the Adityas 
!tikti by the vision of the Glorious Form becomes one of the Adityas with Indra as bis 
icr. Ho also gets the vision of (his form and becomes fully and entirely absorbed in 
ision, indifferent to all worldly pleasures, and lie gets Sdyujya mukti, that is to say, 
will enters into this Form, and comes out of It, whenever he likes.

‘ ■' v " ^



Mantra 3.

*'*' *T T O ^ T r ^ fr  ^%JTTrT ^ W R T r f f .^ T ^ r  TSTrfF V  

^TI^rfT  5 T ^ ? T T ^ ^ r T T S S ^ n m ^  n l ^ T T W S X  ' >7  
<RcTT II ^ II

i?cnpn «sn>3ss 11 d 11
Sa il, lie. Y ava i, bu long, i. e„ the time of the A d itya s  extends o vn  : 

h ‘ «rs, and their space i-. 450. Three hours after m idn igh t ». e., up to ;

Ad  it yah, the sun. Daksipatalj, in the south. Udeta, rises, r is.ug
3’f fW  U ttara iah, in the ik  rtli. Astametfl. sets, setting, fg: Uvih, twice r, 

the 'tim e ol the Rud ra s, when the su u  travels from the south  to tite tierth is 

twice as great as that of the A d itya s  In  other words, the time o f the Adi>;..ts 
is h a lf  that i f the R u d ra s  : i e., 7 Ghatikcts-j- ij Kasthas. f(RH TAvat, so  mu h. 

qttltfT PatJchat, fiom  west, ^ t r r  Udeta, rising, to the people dw elling in that 

place, th.c su n  appears to rise as if from  the west and set in the east, gr-frfr^ 

Purasiat, towards the east. ÊftcTRrU Astametfl, setting. Ad ityan flr

Ad itya s ; the time of Adityas. Eva, alone. Adhipntyam , sovere ign ly  (of the 

Ad itya s is) over the country  between the rising point in the south and the set tin 

point in the north Svarfijyam, suprem acy, enjoy ment of all objects o f desire  

P a n  eta, attains. T h e  d irection of the s u n ’s motion is easterly.

3. The Rudras alone have sovereignty and suprem.tc; 
over all that country and time which lie between the poim - 
where'(and when) the sun rises, in the south and sets in 
the north. This is twice of that time and space which Li' 
between where and when the sun rises in the west and s< - 
in the east. The knower of this Vidya attains the sovereign 
tv and supremacy of the Adityas.— 169.

Vote.—Ho attains freedom of movement and enjoyment of objects throughout t e 
whole territory over which the Adityas hold jurisdiction, i. e,, the country Itetwoei 
Booth rising point awl iho north setting point and the time during which Rudras reign 
twice as much as that of the Adityas, and the aim's motion is from the west and ton u .Is 
the oast hero whoa looked at from the upper hemisphere.

N i n t h  K h a n  d a .

M an tra  t.

5F j5agsf*n|ci t t i t r
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^ ^ J p ^ A th a , now. Yat, which. trfil Chatui tham, fourth. Amritam, nectar 
n ruddha. Tat, on that. *1^: Marutah, the Maruis Upajlvanti, behold, 

;• n. See Him by meditation. ^R?r Somena, with Soma. Mukheun, as 
the mouth « « ., ns the chief or teacher of the inferior Devas of this order. 
N-h > ' Vai, verily. Devah, Devas. Asnauti, eat. Na, not. Pibaoii, drink Etat, 

Eva, verily. Amritam, nectar, Aniruddha. Dristvit, having seen. J ri- 
, y ; . become satisfied. Te, they. Etat, this (Aniruddha). Eva, verily.

ru, form. Abhisamvisanti, enter into. Etasmflt, this ROpat, form (of 
Ai.irnd Ilia). Udyanti, come out.

1. The fourth of these Nectars the Maruts behold 
i It i heir chief Soma. Verily because these (Devas) neither

( n r drink, therefore they are perfectly content with look- 
1 : at this Nectar, (getting Mukti) they enter into t hat Form 

in el t ey rise out of that Form.— 107.
-."fr That which is the fourth nectar (Anirmldha) is enjoyed by the Maruts, with 
ri< ’ heir head. Verily so Jong as the Devas arc satisfied by seeing this Glorious 

- h . iIh x remain perfectly indifferent to all oilier enjoyments. They neither oat nor 
. hut are immersed in the contemplation of the Most High, and at their will they 

• a i r i; to this Glorious Form and come out of It.

Mantra 2,

^  ^  H ScT TTN +T *TDRH3f J g K R -

iT r  p f  t T ' ^ r  n ^ r b r

«?; ;V f%  II ^ II

San, he. Yah, who. Etat, this. Evam, thus. Amriiam, Nectar. Veda, 
I Marutam, of Maruts. Eva, surely. Eknh, one. Bhotva, being.
I a y  . “ Ugi urw Somena, with Soma. Eva, surely. Mukhena, as chief. Etat, 
I ili Eva, indeed. Amritam, Nectar. Dri.stva, having seen. Tripyati. be- 
S 1 " ' '  atislied. Sah, he. Etat, this. Eva, indeed, Rflpatn, form. Aldii- 
I  viTiwifcati, enters into. Etasmat, from this. ROpat, from form. Udeti, rises

2, He who thus knows this Nectar, becoming one of 
I •• Maruts with Soma as their chief and having seen this 
I r becomes perfectly content. He enters into this Form

■  "ises again out of It— 171.
Tlie human Adtiikari, who knows this Nectar (Aniruddha) and how the Maruts

■  * :ti by the vision of the Glorious Form becomes one of the Maruts with Soma as
■ >  her. Ho also gets the vision of this form and becomes fully and entirely absorbed
■  ision, indifferent to all worldly pleasures, and he gets Hayujya mukti, that is to

enters into this Form, and comes out of It, whenever he likes,

' 171 AD llYAYA, I X  K HAND A 1, 2, 3.
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M antra 3.

*T qSTT^RT ^TFTT^rm^T ft^T"3 “■Tr-
TcT ?>rTr TTfirTT̂ T ?TO?J>

U ^ II
?f?r h u h : II *. II

Sah, he. Yavnd, so  long. T h e  time of the So inn (M a ru ts )  is t j  hour, at 

space aa-J®. That is from 3 a .m to 4^ a .m . Ad ityah, the sun. qrwrff ' ’■■ ••• . '
the west, in the A stag ir i. Udeta, rises, r is in g , Purastat, in the

in the Udnyagiri. Astametd, sets, setting. fjp D v ih , twice, vis., the tne . i 
the M aruts. W hen  the sun travels front the west to the east is twice ,v p,i < i> 

as that of the M aruts. In  other w ord s the time of the M a ru ts is ha lf  that 1 t 

A d itya s  rintff l '4vat, so  much 3rTr<T: Uttaratah, from the north ztmr hhlet.i. 
rising, to the people dw e lling  in the north, the sun appears to rise  as i; from tl e 

north and set in the south. f̂sTCtTcTt Daksm atah, towards the south  --tT̂ cTH?TI 
Astametft, setting ipruf M arut Am. o f the M aruts. Eva, alone. Adnipntyam  

sovere ign ty  {of the Maruts, extends over the country  between the ris ing  p 'h . 

in the west and the setting point in the east,) Svara jyam , suprem e '” , enjo\ 

inent of all objects of desire. Paryetft, attains.

3. The Adityas alone have sovereignty and supre
macy over all that country and time which lie between the 
points where and when the sun rises in the west and scl 
in the east. This is twice of that time and space which lie 
between the points where and when the sun rises in the 
north and sets in the south. The knower of this \ idy t 
attains the sovereignty and supremacy of the Maruts. 7i‘

Vote.- Ho attains freedom of movement and enjoyment of objects thro. ou tho 
whole territory over which tho Maruts hold jurisdiction i. (•., between the con 0 ill 
west , rising point and the east, in tho setting point, and the time during which tin 1 Ui \ as 
reign t herein is twice as ranch as that of tho Maruts, and tho direction oC tin m n  i. ,! 
tho sun is from the north towards the south hero, as appearing to a resident of the , or 
hemisphere.

T enth K han da.
Mantra 1. /

q- I t tHfT 5T rf

II X »l

( i f CTT TIA NDOQ YA-U PAN ISA  I). ( 7 \ r



Em  ADH Y AY A, X K IlA h ’DA, 1, 2, 3.

a, now. Yat, which. «rgf>r Pafichamarn, fifth. Amritam, nectary's., 
I'at, on that, grwir Sftdhyah, Sadhyas. Upajivanti, behold, live 
Him by meditation, a r̂atl Bralunana, with Brahma. Mukhena, 
viz., as the chief or teacher of the inferior Devas of this otdet. 

i, verily. Devali. Devas. Aauanti, eat. Na, not. Pibanti, drink, 
iva, verily, Amritam, nectar. Dristva, having seen, lripyanti, 
fied. l e, they. Etat, this, Nilrayana. Eva, verily. RGpam, form, 
titi, enter into. Etasmat, this. Rtip&t, form of Brahman, 
ne out.

The fifth of these Nectars, the Sadhyas 'behold with 
;f Brahma. Verily because (Devas) neither eat nor 
erofore they are perfectly content with looking 
sctar. (Getting Mukti) they enter into that Form 
rise out of that Form .— 173.

tat which is the fifth nectar (Brahman) is enjoyed by the Sadhyas, with 
leir head. Verily so long us the Devas nre satisfied by seeing this Glorious 
lain perfectly indifferent to all other enjoyments, they neither eat nor drink, 
sed in the contemplation of the Most High, and at their will they enter 
ons Form and couie out of It.

M ANT PA 2.

R J f T  f < R R  *T

I R  H
Yah, who. Etat, this. Evam, thus. Amritam, Nectar. Veda, 

UPTT Sadhyauam, of Sadhyas. Eva. surety. Ekah, one. BhQtvff, 
ling, ia^trr Bialunana, with Brahma. Eva, surely. Mukhena, as 

this. Eva, indeed. Amritam, Nectar. Dristva, having seen, 
tomes satisfied. Sah, tie. Etat, this. Eva, indeed. ROpam, form, 
ti, enters into. Etasmat, from this. Rup&t, from form. Udeii,

He who thus knows this Nectar, becoming one of 
fas with Brahma as their chief and having seen 
ar becomes perfectly content. He enters into this 
rises again out of It.-— 174.

»o human Adhikiri, who knows this Nectar (Brahma) and how the Sadhyas 
i the vision of the Glorious Form becomes one of the Sadhyas with Brahuid 

Ho also gets the vision of this Form and become fully and entirely absorb- 
on, indifferent to all worldly pleasures, and lie gets Sayujya Mukti, that is to 
enters into this Form and comes out of It, whenever he likes.
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* 1  q m r r ^  3 i r a 4 ^ r r  s f e r w r w w  f z ?  •

^ T  II 2  II

?ftT II II
Sah, he. Yavat, so long. Hie time of the Sadhyas i- i-, mitiui 

duration, and the space is i i|°. Fliat is fn mi ■»$ a. m. to a . m  this i 
famous Brahma MuhOrta. Aiiit\alj, the sun. g w :  Uttaratab, in the 
UdetA, rises, rising. Daksinatah, in the south Aslameta, sot ■, st n >
fj; Dvili, twice v i s , the time of the Sadhyas. When the sun travels fioir 
north towards the south is twice as great as that of the Sadhyas. In 
words, the time of the Sadhyas is h alf that of the Marius. fTt=T̂  l'rtvaf, so r> ' 
spaj Urdlive, upward, â rtr Udcta, riving. srqfe At van, downward. W'rt 
Asiatneu, setting. gpaiHH SrtdhyAndm, ofSftdhyas. The time of SiHihya* i 
Ghajika 32  ̂ Mint. ■ kasthA. Eva, alone. Adhipatyatn, sovereignty, the jur 
lion of tlje Sftdhy.is extends ova the country between the rising point uj 
and the setting point downward. Svnrajyam, supremacy, enjoyment <' -
objects o f desire. Paryetft, attains.

3. The Marti ts alone have sovereignty and suprem e" 
over all that, country and time which lie between the poi” - 
where the sun rises in the north and sets in the south, rl 
is twice of that which lie between the points where ■« !
when the sun rises in the Zenith and sets in the Na< ^ 
The knower of this Vidya attains the sovereignty and supv 
maw of the Sadhyas.— 175.

Note.—He attains freedom of movement and enjoyment of objects t hrcmghout ■ 
whole territory over which I he Sadhyas hold jurisdiction, i. f., between the countr- :
ward the rising point and downward the setting point and the time during whiel
Martits reigil therein, is twice as ranch os .that of the 84dh> ,s -and the sun’s direction 
motion here is t ortieiii.

MADHYA’S COMMENTARY.
K ha i dfl 1! to X .

(Having in the previous part described the five forms o f the Lord, tho present eve 
ki omlas describe the five Groat Hierarchies of beings, that see these Kerins and gef M"'Ui 
therein.)

The seers o f  the first Nectar ace (lie Vusus witti their chief Apni 
So long ««  they see that form of the I -or* I Visnu they do.not (wisl. , , 
enjoy anything else (and this is  what is meant hy tiie phrase “ tin” , 
neither eat nor drink.'’ ) Verily they enter into this Form only in
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at their will they come out of it again, being perfectly 

free. So the second Form is beheld by the Rudras, with Vityu as 
their Chief, (for they are dependent on Vayti). But Vuyu being 
Hiranyagarhlia also lias double jurisdiction. He is the refuge not only 
of all the Rudras, but of all the Sidhyas as well. (Thus Vuyu 
rules both the second and the fifth hierarchies.) Therefore to V ayu 
b e lon g s  the contemplation over the Yajur Veda as well as over all the 
Vedas. (In his capacity as the bead of the Uudras, he has ia ju r  Veda, 
or the laws of the intermediate world, under his control; in his capacity 
as Brahma, the head of the Sadhyas, he has all the Vedas to ponder over, 
that is all the laws under him.) As Brahma he has especially to do with 
all the Vedas Even in' the state of mukt.i (of the beings of his hierarchy) 
he is their refuge, for VAyu verity is the refuge of both these classes even 
in mukti. The sons of Aditi (the Adilyas) are beholders of the third 
Nectar, witli Indra as their chief. The beholders of the fourth Nectar 
are Manilas with Soma as their Chief. The beholders ol the fifth Nectar 
are the Sadhyas with RrahrnA as their Chief. These Sadhyas are called 
Rijns. The Beings called Suparna, Mesa, Sarasvati, Suparni, and Varuni
arc included in the class of Sadhyas.

(Hut says an objector : “ How can Brahma who is one of fhe Rijns be the head ol 
tic s.' in their state of Mukti ? "  To this the answer is that in the state of Mukti Brahma 
is not their head, hut all arc equal. The word head in this connection means “ not 
inferior.")

In the fitate of Mukti nil are equal to Brahma, and each being n 
peer of the other, no one is inferior to any one and so  Brahma also is 
not inferim to any one and in this sense he is their Chief. Every one 
n ay  he considered as the Chief of the other in this state. But Brahma 
is the Chief of Vak and Mesa, Ac., in their state of Mukti even. (That is 
with regard to Vale, Am., Brahma retains his superiority even in the state 
of their Mukti.)

Siva is the seer of both nectars, the second and the fifth. In his 
state af Miva, he sees only one ; in his state of Mukti he sees both.

(This is said in answer to the question that Itudra and Sesa being identical, how 
can s.-sa be included in the fifth category and at the same time be second. The reply 
to this is that when the condition of Sesahood is transcended, that is in Mukti he beholds 
both forms. In the other state he sees only one form. Another explanation of this verse 
is that in the condition of Sosa he beholds both forms. But in the state of 8 iva he sees 
only one form.)

(In the preceding part has been described the condition of mukti of the Devas who 
have already reached the status of Vasus, Rudr.is, &o. Now is described the result of 
meditation on the Lord, as Madhu, by those who have not reached t hat status, but have 
<jn» Titled themselves for it.)
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\ ^ 3S j / tjplose Devas (or beings fit, to become Doras) who are qualified 
V'S&^status of Vasus, Rurlras, Ac., belonging to these five great hierarchies, 

attain that status, when they are meditating perfectly and faultlessly on 
the Lord called Madlm. After attaining the status o f Vasa, Rudm, Ac., 
they also undoubtedly get mukti.

The Com merit ary now describes the territorial and temporal jurisdiction of these 
five classes. They are summarised here.

Class. Territorial jurisdiction. Temporal jurisdiction.
ISO0 1 7A ... 12 hours and SO minutes, 1. c. from 5| a,m . to

of P. M.
Budras 90°-f3f° 6 hours and 15 minutes, i. e. from 5f P.M. to

midnight.
Adityas ... 45* ... 3 hours, i. c. from midnight up to 8 A.M.
Maruts ... 22! ... IJ hour, i. e. from 3 a. m. to 4h A. M.
Bijus (Sitdhyas) 1 1 } ... 45  minutes, i. ». from 4 £ A.M. to 5 j A. M.

'The period of time and the extent travelled by the sun, when it 
rises in the Udayagiri and sets on the Astagiri, l)oloug to the Vasus. 
I'Ley' are the Lord* of that time and space. Similarly the time and space 

occupied by the sun in lux travel from the Astagiri to the midnight, when 
it. travels from the south to the north, somewhat in an easterly direction, 
that time and space are under the vide of the Eudras, with Vitya ax their 
head. This time and space are halves of those o f the Vasus, and are 
enjoyed by the Rudra; Similarly half of the Rudra’s time and space 
belongs to the Adityas, being west to east and is after midnight to 3 a m . 
Next to that, is the time of l|- hour and space under the jurisdiction of 
the Soma ami is called Marut doda and kaia, their extent being half of 
those of the Adityas, and extends from 3 a. m to 41 a . m . Each o f these 
follows one after other, beginning with the country last mentioned and 
ending with the next. That is, the sun takes up one country after the 
other in the order given above. The Marut time is half that of the Adi
tyas and the sun here rises from the north point and sets in the south 
point. In the Indrapura the sun rises on the head and sets behind the 
Udayagiri and the time is half that of the Marut kfila. The Lord of this 
time and apace is Brahma.

The time of the Vasus is 31 gharis and a little less; half o f that 
is of the Eudras; half o f this is that of the Adityas, half of this is that of 
the Maruts, and half o f this is that of Brahma. The Vasuloka is double 
in extent to that of the Rudraloka, this the meaning of the phrase 
dvistavat used in the txruti and so on. The Brahma muhurta is the 
well-known morning time before the sun-rise. The reason of its being 
so called i8 evident from the above. Similarly the first portion of the
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popularly called Raudra killa and its reason is also now evim*n#“  ̂
t§nrrt1arly the time after the midnight is popularly called the Saiiniya- 
k ‘da it being the oddest period of the -1  hours. It is a l s o  < ailed 
Marvitak&la because the wind generally blows in this period.

The day time being Agnevakula, was sained to tlie Vasns, whoso 
chief is Agni ; therefore the first ghafcika after the sun-rise is specially 
set apart for the performance of the fire-sacriliee. The whole day belongs 
to the Vnsus, as the whole night belongs to tlie other four. Such was 
the division made by Vi mm from old. Hut this is a general division ; 
yet. he gave to the Rod ran and Manila, to the Adilyas and Vidvedevas, 
secondary jurisdiction in the day time also, such as the midday to the 
Ilmiras, for midday oblation, the evening to the Murnts and Vidvedevas 
for the evening oblation. The Vanns have a general jurisdiction over 
the day, while Bralnni has jurisdiction over the whole day and night. 
The Rndras, Adilyas and Marut.s have jurisdiction cat particular portions 
of tlie day and particular portions of the night. The Vnsus have jurisdic
tion over (lie period of day only, in a general way, and not specially. 
The Ilmiras, Ac., have rule over the midday and the evening, and in those 

periods, Vasns exercise only a subordinate jurisdiction under the Rudrns 
Ac , while in the morning they have supremo power, subject only to tlie 
higher rule of Vayu (Brahma) for even the Agni, Ac., are under Vayu.

As the morning oblation belongs to the Vasus, so the lordship of 
the earth is also theirs. The lordship of the intermediate world belongs 
to the Ru'd run, and the Maruts, and of the heaven to the Adityas. BnihmA 
(and) Vayu are (is) the lord (s) of all lie5 worlds from heaven downwards. 
Indra is the lord of tlie Triloki, but Hari is the OVERLORD of all.

The word Sv&rAjya does not. mean self-rule here, but enjoyment, or 
self-realisation, laterally it. means causing jo y  (lanjam to one’s self 
(sval.

(Sankara says that the time of the sunshine in Indra world is half that of the Yam a 
loka, that of Vanina double that of Yama, that of Soma double that of Varuna. On this 
the Commentator Hays) :—

There is no proof that the time of the Yama period is double that 
of the Indra, that the sun stays there twice as long as in the India world, 
and that Varuna’s time is double of this, and of the Moon’s double of 
Vanina’s. Nor is there any proof that.the BmhtnVs time is only double 
that of tlie Moon, for the Bralmiic time extemfa to the (long) period of two 
Parii’dhas. While Indra, Ac., live only up to the end of a Manvantara. 
Nor is there any authority lor the statement that the eastern legion 
belongs to tlie Vasus, the southern to the Rudrns, the western to the
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and the northern to tlie Mantis exclusively ; and that they have
no. jurisdiction any where else: for there is no proof of this, while there 
is proof to (lie contrary. For according to them Tndra is (lie Head of 
liinlrn hierarchy, for they take the word India, in klianda seven, in its 
ordinary meaning of India (and not meaning Vayn as we have done.)

Thus Imlra being the head of the Rudras has south. But they give him east also. 
Tims: arises self-eoniradietlon. Iwlra as lord of the east lias half only of (he time 
In- has with the Ilmiras, in other words the time of Inrtra is double of the tiuie of 
lndra, which is ib.surd. Moreover according to them, tndra, Yaina, Vanina and Sonia 
ire lords < l- east, south, west and north respectively, and (he period of each succeeding 
is double of that of the preceding. Thus Soma’s time is sixteen-fold that of thi lndra. 
Moreover, in that theory, the Indra-puri (loka) perishes with all its inhabitants after 
the lndra period is over. Thus when the Kudra period commences, there exist no Indru 
and lndra world ; similarly when the Aditya period eominenres, there are no lndra or 
Hudra. nor their worlds, and so on. (The sense is this, the lndra period for example being 
njth of the life of Brahma, is 0| years in duration, the whole life of Hrahtna.being taken 
as 100 years. When lndra dies, there remain 911$ years still to the end of the kalpa or 
prulftya. Therefore, all mantras, &e„ addressed to lndra in that remaining period arc 
useless, since he no longer exists. Thus the Vedas become unauthoritative. .Similarly 
With Rudra, &c. After 18$ years of Brahma's there will be no Kudra, ahd for 81$ years 
there should he no Kudra worship. In fact, according to ftaiikara the periods are as 
follows :

lndra 6$ years, Rndra... 121, Aditya...25, Hands . 51), Brahma 100.
According to this theory, it is after the destruction of the lndra and Ins world, that 

the next period commences, and so on. Moreover in this view, the Praalya would not 
commence oven after the sun's rising overhead lias come to an end; because in the next 
kliantia it is mentioned that the sun exists oven after its rising overhead, and (here can 
he no Pralttya so long as the sun exists.)

According to tills view, even after sun’s rising overhead, there 
would be no dissolution, for the sun still continues to shine, as says khaiida 
XI. “  When from thence he has risen upwards, lie neither rises nor sets 
He is alone standing in the centre.” Now when the stin remains stand
ing in the centre, even after it has risen upwards there can he no 
Pralayn. Tims there are many objections to the Safikara’s explanation. 
We desist for fear of prolixity.

The Vasus hav their cities in all quarters, and not only on the east 
and so also is the case with (lie Rndraa and others. The particular quar
ters are however assigned to them, for the facility of meditation only, and 
not that they are confined to those quarters only.

(Another) objection (to Safikara’s explanation) is iliat lndra having 
ceased to exist (after (!’,: years', the Kudra period cannot commence, for 
the Radius, being the family members of lndra, when lndra perishes 
with all his citizens, there are no Rndras left to start the Kudra period. 
Therefore (SJahkara’s) explanation is not a very satisfactory one.

( i f  C III! iNDOQY \~U PANTS AD. (n j
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vol‘ ^’ie theory that the sim  in some future period will rise from the weSuhr 

Brnttirw* north or overhead, is a theory beJievecl toy the A suras only. The words of these 
klianilns are no doubt a riddle, and ■ were so understood by the Astir «, as t-ahkara has 
understood them. The Commentator now relates a parable to exemplify how the 

Asuvas misunderstood these verses.)

“  The sun must rise from the east and set in the west,’ this was 
the command given by Brahmi under the direction of Visnu to the sun.

In ancient times the Daityas Hiranyaka and the Hir&nyaksa asked 
this boon from Brahms, that the sun should rise front the south etc., and 
remain fixed in the centre, the time in each case being twice as long 
as the first, and that during this period the Daityas will have supre
macy. Brahma granted this boon to the two A suras. Hearing this India 
and other Devas expostulated with Brahma saying How have you 
given these two boons? By your granting of this boon the Devas will 
verily he destroyed.” Brahma the Grandfather of all the worlds, being 
thus addressed by the Devas, said : “  0  Devas, J have not given the boons
to the Daityas, as you have put them. Do not think that you will suffer, 
be free from fear. By the phrase ‘ rising from the south or west or 
north or upward: , ’ I have meant, the daily rising of the sun (and not to 
kalpa periods;. It has no reference to (he future times. The sun daily 
moves from, south to north from evening till midnight, during Id ’ 
ghat.ikils, during half of that; that is, during 7J ghatikas from midnight 
forwards he moves from west to east during half of that, that is, Jrojn 
", a . m . up to I ', a . m moves from north to south, after that during Id 
minutes he rises upwards vertically and goes downwards i.e., appears 
down at the horizon in the east again). This is what is meant by the sun 
rising from the south &c. It. has no reference to any future astrological 
period, when t.lm sun will rise from tin south, &c., for the direction of 
sun's rising will be always east.”

(“ Admitted that this explains your meaning as to the sun's rising 
in til* south or west, Ac., but you gave the additional boon of the time of 
the succeeding being double that of the preceding. How do .you explain 
that, 0  Brahma ? ”  To this he replied).

“  1 h ave uspd the word twice in such a way that it means also that 
the time of the preceding is double that of the succeeding; for the word 
double may be applied either when the first, isrthe double of the second 
or vice Versa."

“ Butt-lie period of day is  everywhere erpial, namely of 21 hours, how do you say  

that those who live in northern and more northern latitudes hate less and less of day ?  ” 

To this Brahuia replies.
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N' * Tit mgli i ’.m- period of day is equal everywhere, yet tire an 10nut 
of licit!, received by a locality decreases in proportion an it. is situated in a 
more and more northerly latitude, and in this sense it is said as if the 
sit it had risen and set there very soon, for the intervention of the hills 
causes the loss of light and heat to these, northerly countries.

The rotundity of the earth causes the difference in t lie amount of the light and heat.
“ But even liinter this interpret:! (ion of the boon, the Daityas will get the bet ter of I he 

lievu.s i very day during the periods just mentioned. So the Devas are no better off uniter 
the boon, for now they are liable to daily tyranny from the Daityas." To th is Brahma replied.

0  Devaa! My sec aid boon to the Daityas, namely that they will 
have sovereignty when tho sun rises from the south, A-c., does not refer 
to this daily motion of the sun, but to the future time when there may 
happen the literal rising of the sun from the South Ac., (so you are safe 
for tho present),

(But that is also a calamity, though coming at an indefinite future. The boom to 
Daityas O Braluna is Indiscreet, for at. I.hy will in sonnv future time the sun will rise in 
the south &c. Not so, replied Bialiina).

This inviolable compact was made by me 0  Divas ! with the. sun 
of yure that he would always rise from tho east and Bet in the west (so 
there is nu loar of his even rising from any other quarter, and no fear, 
consequently of the Daityas ever getting sovereignty over the Devas.)

This compact can never bo broken by anybody at any time, for 
any reason. Therefore he not afraid 0  Devas, for there is no cause of 
fear. Doing thus addressed by ilrahin i, all the Devas became free from 
anxiety, and every one went to his own abode.

'This very fact is mentioned also in tbo dialogue between Bali and 
India as told in the Aloksa Dharma of the Mahabh; rata.

Tire boon given by Brahma to the Daityas was an ambiguous one. It s  true meaning 
as above explained by Brahmii to tho Devas, was a secret teaching Conti lied to tbo 
Devas. Bali who was a Daitya did not know  the true moaning of the boon and so when 
Indra taunts him, Bali replies that a time w ill come when he, Bali, w ill rule over Indra. 
For according to tho s to ry  lndra found Ba li in tby body of a donkey eating thistle in ;■ 
ruined place and Indra taunts him by say in g  “are you not sorry for your present plight 
0 once mighty ruler of the daifyas ? "  To  this Bali replied that when in the future Kaipa 
the sun w ill rise from the south, i lieu lie. will again reign, and his re ign w ill be twice as 
long as that of Indra*. : Tit Indra who knew the true moaning of Brahma's boon disabuses 
Bali of hi vain hope ami says tll.it tho sun  will never rise from the south, tv<-.

Bali knowing only the In ui given by Brahma to the two Dailyas, 
but, not knowing its real meaning as explained by Brahma to the 
Devas, addressing Indra said O Durandara, I shall conquer thee when 
the sun shall rise from the south.” Hearing this, Indra replied :—  
“ 'This will never happen, because Brahma has made this law that the 
suu w ill always rise Irom the oast.” Tims raying, India went to heaven 
seated on Airavata (elephant).
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E l e v e n t h  K h an d a .

Mantra i .

3 ^ 4  '^TTrfT rr=r r p ^

=FSTRT || * ||

’ ra Atha, now, after the description of rising and setting. After the world 
is dissolved t.e. in Pralaya. I’atah, from that, from the solar orb. ^wf;
Urdhvah, above t.e. to the Vaikuntha Loka. The word gachchhati must be 
supplied to complete the sense. The whole sentance means: Then (at the 
time of Praiaya) the Lord called Aditya leaves the solar orb and goes up to 
Vaikuntha. Ut+etya, having reached Vaikuntha. t^esjEtya, having reached, 
at High (Vaikuntha). ;r Na, not. tpr Eva, indeed. 3gftr Udeta, rises, sj Na, 
not, nor. Astameth, sets (in Vaikuntha, he neither rises nor sets).
tJTRSf: Ekalah, in one manner only, ticf Eva, only, mat Madliye, in the centre, 
in the middle (in Pralaya, because it is the middle time between a future new 
creation and the past period of activity.) tajifTr Sthata, stands.

1. Tlien rising from that (solar orb) He goes up (to 
Vaikuntha Loka). Having reached that high place, He 
neither rises nor sets, but remains in one manner, stationary 
in that middle period (i.o. throughout Pralaya)— 176.

Ma n t r a  2.

H '#  r R  H HTRqPT TrTLHH I

q q r e t a r f *  s r s n  m  f e r r r q R r  u ^  n
trg Fat, that, about the above statement, Esah, this. *»p3v f l̂okah, verse.

•y Na, not, % Vai, verily, ffsr Tatra, in Him, in the Lord Hard in Vaikuntha.
I he words " There are no faults” should be supplied to complete the sentence 

*T Na, not. profr5*: Nimlochah, setting. ft Na, not. jfesjrq LJdiySya, rising.
Kadacbana, ever, undoubtedly. DevSh, O devas ! tena, by that. 

'STS Aham, 1 (Brahma). Satyena, by the truth, by the fact that the Lord
is free from all faults 1 swear. »tr Ma, not. f̂ trfufsr VirAdhisi, may 1 not attain 
prosperity (Viradha means want of prosperity), st̂ rurr BrahmanS, through 
the grace of the Supreme Brahman. Iti, thus.

2. And on this there is this verse. (Brahma says) “ In 
Him, verily, there is no fault. He neither rises nor sets.
0  Devas! there is no doubt in it. I swear by this truth. 
Through the grace of the Supreme Brahman may I never 
get want of prosperity.” — 177.

5
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M a n t r a  3.

*  f  w r m m  *  r * ^ r t %  1 ^

w t  3t T H r i r r  s r g r fa f t p * ?  M  h \  n
fj Na, not. s' Ha, verily. % Vai, indeed. tjik Asmai, to him. Hie released 

soul, tnukta jiva. grerff Udeti, rises. sf Na, Not. Rr*aHr^ Nimlochati, sets. 
rff^rSakrit, always, faf̂ r Diva, day. f  Ha, vcily . trq Eva, indeed. Asmai, 
to him. vrrrar Bhavati, becomes, q: Yah, who (the mukta jiva). tTftr Etam, this.
^  Evam, thus. MgftqpFre Brahntopanisadam, the Brahmopauisada, the secret 
Doctrine of Brahman, ar? Veda, knows.

3. And indeed to him who knows thus this secret 
doctrine of Brahman, the sun never rises nor sets. For him 
there is perpetual day.— 178.

ManTra 4.

JpT P? facTT sfifT STTefR  II 8  II

Tat, that, qera: Etat, this, viz., the knowledge of the Lord as Madhu.
% Vai, verily. 3giT Brahma, Visiju. srstnifT̂  Trajapataye, to virinclii. grfra Ovacha, 
said, srsjrqm: Prajapatih, Virifichi. tr?R Manave, to Svayambhuva Mauu. ^3: 
Manuh, Manu, namely Svayambhuva. q^sf: Prajabhyalj, to his descendants like 
Iksvaku, etc. ersr Tat, that, ? Ha, indeed, tirrij Etat, this, Brahman, tJtrasfin 
Uddalakfiya, to Udd&laka. vreiUi Arupaye, to Arurii. itgra Jvestliayn, to the 
elder, gqfjj Putraya, to the son. ff?rr Pita, father. argt Brahma, Brahman, 
qfapr Provacha, said.

!. This Madhu Vidya Visnu taught to Virifichi, who 
taught it to Svayambhuva Manu, who told it to his descen
dants. Because the father told this doctrine of Brahman 
to his eldest son Uddalaka Arum— 179.

M ANTRA 5.

s r r p & r r f t R  11 v. 11
. f  Idam, this, Brahman, qpr VSva, only. ?PT Tat, therefore, Jyesthaya,

to the eldest, 'prra Putraya, to the son. factr Pita, father, agf Brahma, Brah
man. STfrar? PrabrClyat, may say. qaiTMUt Pranayyiya, to the beloved, qr Va, 
or. Antevasiue, to the pupil. ^ Na, not r̂arest Anyasmai, else.

Kasmaichana, any body.

ft ( ) 1 CHh ANDOGYA-BPANISAD, iCT



Therefore the father may tell this doctrine m 
Brahman to his eldest son or to his beloved pupil, but not 
to anybody else.— 180.

M an tra  G.

V Ztt& m  rTrff rfrft fRT li £ II
?c%5KT^r: Hfvg: II \\ II

Yadi, though. s r h  Api, even, srdr Asmai, to this (the teacher o f 

Brahman). frrr Imam, this (earth). gjfijr: Adbhih, by the sea. vfh|ftaf Parigri- 
liitani, surrounded. bRer Dhanasya, by wealth, tjprf Purnatn, full of. 3OT» 
Dadyat, may give, ijrf<T Etat, this (doctrine), in* Eva, indeed. ?r?r Tatah, than 
that, ipj; Bhuyah, worthier, Iti, thus. Etat eva tatah bhhyah iti.

0. Even if he were to give to him (teacher) the whole 
sea-girt earth, full of treasure, yet this doctrine is greater 
than that in value, yea greater than that in value— 181.

M A D H V A ’S  C O M M E N T A R Y .

In tho previous Khanilas, it was taught how to meditate on the. Lord Hart as M adhn 
(Honey) under the name of A d ilya  or tho sun, as H o  rises da ily  from the East and 
changes the directions of his motion during tho twenty-four hours. Those Khandas also 
showed how the Lord as sun, while setting in one place was really g iv in g  light in 
another p lace; and though in every latitude the day was really of 24 hours, yet tho 
amount of the heat and light received was less in higher latitudes. Th is r is in g  and setting 

of the sun lasts so long as tho creation lasts : does this go on in Pra laya or Cosmic 
dissolution ? The present Rhonda answers that question and shows that in Pralaya, the 
Lord  abandons the solar orb, and w ithdraws himself to a higher world called Yaikuulha, 
where there is perpetual day.

S.i in the Deva Srut.i.— Now the Lord Vi*nu dwelling in the sun, is 
called Alityn, because lie is the first (Adi) cause ; or because He draws 
in (adAna) within Himself all the Devas. Ho goes up (abandoning) the 
solar orb ■ and reaching the Vaiknntha world He neither rises nor sets. 
During the whole period of Pralaya, He remains alone. 0  Devas, there 
is no doubt in it. Through that True Brahman, may l never get want of 
prosperity! (I am telling p>u the truth and swear by Brahman). Thus 
addressed Brahma the Four-faced, to the Devas, in days of yore.

He who knows this Secret Doctrine (Vidyfi) has perpetual day (be
cause Mukta'—because to a Released Soul dwelling in the Highest Heaven 
of Vaikuntha, there is no rising or setting of the sun.

The Lord Vismi imparted this knowledge to Virinehi. Virinchi 
told it to Maim Svayaipbbnva, Mann told it to his descendants.
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were to fill with gems the whole of this earth and its seven 
oceans, and were to give that to his Teacher, yet it would be but little 
return to the Master-—for the debt to the Spiritual Teacher is hard to 
discharge.

The Devas only are competent to meditate on One Nectar each : 
Brahma is able to meditate on all the five Nectars, others are fit only 
to get a theoretical knowledge of this meditation, for they are not 
Adhikfiris of this meditation which belongs exclusively to the Deva 
creation. So far the Oevn Sruti.

The phrase Brah mania parena nui viradhisi means “  may I, through 
the grace of the Adorable Lord, never get want of increase.”

T w e lfth  K h an d a .

M antra i .

s t t r t

m  w z  JTFrf^T ^  5TFT% =% II \ II

nintfr Gayatri, the Lord called Gayatri, and residing in the Gayatri, 
having a female Form, and called Haya-Blrsa or he whose head is sound. This 
Sound-Headed Form is the first of the six forms of the Lord. % Vai, verily 
f f  Idam, this. Sarvam, all. qa Bhatam, manifold, full, the incarnations 
like the Fish, &e. This is the second Form of the Lord, and is called BhOtaor 
the Incarnation-Form, or the Form of manifoldness. grat? Vale, the speech, 
the Lord dwelling in speech. This Form is the same as the Gayatri Form, the 
Female Form and called Ilaya-siisa or the Sound-headed. % Vai, alone.
Gayatri, qrav Vak, the Speech, the Voice, the Lord called Vak. % Vai, alone.
5? Idam, this. ^  Sarvam, all. Bhutam, creatures. All creatures are
under the control of the Lord, called Vak. Gayati, sings, the Lord sings
out the Vedas, reveals them. He is the first utterer of the Vedas.
TrAyate, Saves. He saves the whole universe.

1. The Lord called Gayatri is verily this All-Full, 
in whatever form (He may he). Gayatri is Speech, because 
(the Lord as) Speech (controls and commands) all beings. 
He sings out (the Vedas) and gives salvation to all, (hence 
He is called Gayatri).— 182.

Note.--The Gayatri is  the first Form of the Lord. It  is  a female Form and is in the 
sun. The second Form of the Lord is  that which incarnates and is called the Bhfitam 
or the Multiform. Tho third Form is Vak or Speech— the Revelation that touches, the 
Word of command. The first mantra mentions these threo forms.

fi( $ [ ) } )  at HA ynooYA-t pa xisa d. — S l
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^ ^ ^ . w ^ k o n a u ie s  of the Lord  given herein arc after the object in which the Lo rd  dwells. 

Or rathor the object in  which tho Lord dwells gets that particular name, because it 
represents that particular aspect of the Lord. Thus the Lord has the name Ppithu or 

Broad—the earth is  called Prithv i after this name of the Lord, because of her spacious- 

n< ss and expansiveness and so on.
Mantua 2.

€TT % HT Q 3T3 Hf ^  sfoaTHTTC, $ 5%

zn Ya, what. % Vai, indeed, tit Sa, she, that. nnjsfl' Gayatri, the 
Gayatri. The Musician Saviour, tlie Lord dwelling in the Gfiyatri and ca’lcd 
Gayatri. tyam, this, ?r? Vava, indeed, nr Sa, that, sir Ya, which. f*t Iynm, 
this. «jfSr4t Prithivi, the earth. The Lord dwelling in the earth and is called 
Prithivi because All-exanpsive (Prithu=broad). n̂̂ if Asyam, in this (Lord 
called Prithvi). f| Hi, verily. Idam, this, ?r?ti Sarvam, all *33*1,
Bhfltam, living beings, srfd’fsdfli. Pratisthitam, established, test. tjarn Etam, 
Her, this Form of the Lord called Prithivi. it?  Eva, indeed, alone. =T 
srffjpd Na Atisiyante, do'not go beyond, do not excel.

2. That (very Lord who is in the sun and called) 
Gayatri, is indeed (the very Lord who is in the earth and 
called) Prithivi the Broad. In this (form) are all these 
beings established. None excels this Form.— 183.

Nofc.— The P rith iv i is the fourth form of the Lord.

Mantra 3.

qr % nr sIw t  ^  ht w th -
THFfm hhitt: afam r 11 3 11

Sir Ya, what. % Vai, indeed. - Sa, that. Prithivi, the earth, the
Lord called the Broad. ?-? lyam, this. ?r? Vava, verily, indeed, m  Sa, that. 
Brt Yat, which, ftp* Idam, this, srrftpf Asmin, this (perciptiblc) ; Puruse, in 
the Jlva. wftni fjariram, body. The Lord called Sarira because He is aus
piciousness (f$a), delight (ra) and wisdom or motion (Ira). Asmin, in Him.
ft Hi, indeed. Ime, these, gror Prana]}, the senses, the life-breaths
gprfgar Pratisthitah, rest, it̂  Etad, him. tr? Eva, even, indeed, rj Na, not, 

Atisiyante, go beyond.
3. That very Lord who is in the earth and called 

Prithivi, is indeed the very Lord who is in this Soul and 
called Sarira the Joy-bliss-wisdom. Li this Form rest indeed 
these senses. None can excel this Form.— 184.

Note. This is  the. fifth form of the Lord. This is the aspect by which the Lord 
maintains all organised bodies: and hence He is called fcarira or body. The word 
fearira literally means tho wisdom or motion that gives rise to joy and delight -  all sensa

tions are essentially ploasureablo,



Mantra 4.

*Bt r̂re d<iR<nnfeffW T: ^ t-

TTRTT' SrT%f8rTT U 2  II
Yat, what. Vai, indeed. Tat, that. Puruse, in the Jiva. ^arIrani, the 

joy-delight-wisdom. idam, that. VSva, verily. Tat, that. Yat, which. Asmin, 
in this, Antah, inside. Puruse, in tlie Jiva. gW>I. Hridayam, the l|iart.
The Lord is called Hridayam also because He Anew* (ayana) or moves (ayana) 
in the hearts of all souls. Asmin, in this. Hi, indeed, lme, these. Pratiah, 
senses. Pratisthitah, rest. Etad, Him. Eva, even, indeed. Nn, not. Atisiyante, 
go beyond.

4. That very Lord who is in the Soul and called 
Sarira, is indeed the very Lord who is in the innermost 
part of the Soul, and called the Heart. In Him rest indeed 
these senses. None excels this Form.— 185.

N o t e . - T h is  is  the sixth and the inmost form of tlie Lord and oalltsd tho Heart, i . ‘>%  

the Mover of all hearts or the Knowor of all hearts.

M antra  5.

m x  ^fSTWT H T W  II 'J II
HT sa, that, trtsfr Esa, this (six-formed Gayatri). -srgBRT Chatuspadfl, four- 

footed. Sad-Vidha, six-formed, rtirr̂ ft Gayatri, the Lord called Gayatri.
Tat, that, q?R Etad, this, sif^r Richil, by the Rik verse. Abhy-

an-uktam, mentioned, declared.
5. That very six-fold Gayatri has four feet ; and that 

very fact is declared by a Rik verse (Rig Veda X . 90. 3). 
— 180.

Mantra 6.

HFTTH^T HrfHT cTrTT 3 ^  » ' l & S Z *  W fX

HcTrR B rq T ^ R T ^  11 ^ n
f f l ^  Tavan, such, (as has been described before, is the greatness of that 

Lord). ^  Asya, of this (Pm Osa or Lord), *rRirr Mahima, greatness, glory. 
H5t: Tatah, than that (greatness already described). WUTgJyayfln, greater. 
The lord is greater than even what has been already describee, '.ha, and,

Purusah, the Person, the Lord. -tr : Padah, a foot, a separated portion ; 
the jivns being similar to the" Lord in possessing knowledge, &c., are called 
pada or portion. <mn Asya, His, of this Purusa. *RT Sarva, all. Bhfitani,
beings, the souls, the Jivas. Tripad, three feet, called Narftyana, Vasudeva
and Vaikuntha. ^  Asya, His. Amritam, the Immortal ; the Essential
Nature, the svarOpa or the real form of the Lord, fqR Divi, in heaven. With
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to the Lokas called Bhflh, Bhuvah, and Svar ; the heaven meiirtotrotM 

Ihere'alludes to a place which is one lac yojanas beyond the intermediate world. 
These worlds are called Dyu or Heavens, and consist Of the theta dvipa, the 
Anantasana and the Vaikuntha. The word fsrafrT “  rests ’ should be supplied 
to complete the sentence. Id, thus (has he been described).

6. Such is His greatness, yea the Lord is even greater. 
All souls constitute, one quarter of Him. His immortal 
three quarters are in Heaven.— 187.

Mantua 7.

q t  Hr? cfdrSH g$TOT*rTCT: II vs It
«t?r Yat, what. % Vai, indeed, well-known. fT? Tat, that, the form of the 

Lord called the Gayatri. asp Brahma, the all-pervading ; the Supreme Brahman, 
ffar Iti, thus. Idam, this, gfg Vftva, indeed. erg; Tat, that, q; Yah, which.

Ayam, this, atffv.fr Bahirdlid, outside, in the physical heart. tjijigrvr Purusat, 
of the Jiva-fonn. tgreiiKr. Akasah, the All-Luminous. ^  A—all. erw Kasa— 
Light.

7. That Guyatri-form of the Lord is indeed Brahman 
the All-pervading. This indeed is the All-luminous which 
is outside of the Soul (in the physical heart).— 188.

Note The fcruti again describes the four feet of the Lord called Gayatri in  a different 
way. This verso describes two forms. Tho first is the Brahma-form, i.c ., tho all-pervading 
form— existing both inside and outside the bodies. The second is tho Bahir-ftkasa - 
the Lu nino us-form in the material (jarla) heart in tho e t h e r  (physical), i.c., in the ethcrial 

body.

Mantra 8.

q r  1  ft q f t n r  m  r : 5 ^ 7

WT^TCT: II '  II
*j: Yah, what, which is in the external heart. % Vai, indeed, tr: Sah, he 

Vfipjf Bahirdba, outside, the physical heart, PurOsat, of tiie Jiva. tsTF̂ str-'
Akasah, the All-Luminous. »T*f Ayam, this. Vava, indeed. ® Sa, that. Yah, 
which. Ayam this. 3RR( Antar, inside, within. 55% Puruse, in the jiva, 
pervading the Jiva. straira: Akasah, the all-luminous

8. That All-luminous form who is outside the Jiva 
(in the external heart) is verily the All-luminous who is 
inside the Jiva (pervades the soul).— 189.

N o te  -Th is is the Third Form or foot of tho Lord called Gayatri.
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x ^ -  Mantra 9.

? F  f  HTS^rT: ^  W R F P U T sr WFT H  

W T O S T :

Yah, who. Vai, indeed, Sah, lie. Autali purQse, within the jiva. Akaiah, the 
All-luminous. Ayam, this. Vava, verily. Sa, he. Yah, who, An tar, within. 
Hridaye, in the heart, in the innermost recess of the Soul. ?rr^m: Aka&i, the 
All-luminous.

9. That All-luminous form who is inside the Jiva, 
is verily the All-luminous who is in the heart of the Jiva. 

190.
N o te  : -This is the Fourth Form.

5%  §[r^ r: ^ 05; 11 11
Mdntra 9 (continued).

Yah, who. Vai, indeed. Sah, he. Antar hridaye, in the heart Akasah, the 
All-luminous, ?jgr Tat, that. <jcn Etad, this, ijjjxq Pflriiam, full, infinite in time, 
space and attributes. r̂sTcfr̂ : Apravartih, unchanging, self-determined, he 
whose activities are not determined by another. These two epithets apply 
to all the forms. <jitf* POrnam, full, smffrtt*. Apravartinim, unchanging, 
independent, self-determined, not subject to any one (except Visnu). 
Sriyam, happiness. The Chaturmukha Brahma who is the real adhikAri of 
this Gayatri-Vidya gets on Mukti the real Sri, while others get according 
to their stage of evolution lower happiness, anjf Labhate, obtains, q. Yah, 
who. Evam, thus. tfa Veda, knows.

9. That All-luminous who is in the heart, is verily 
the, Full, the Self- letermined. He who knows thus, obtains 
happiness, full and independent.— 190.

M A D H V A ’S  C O M M E N T A R Y .
T h is  khanda is  generally explained to be as in  praise of til.; Gayatri. The follow ing 

words occurring ill it have been taken by Sankara in  their surface sense, v iz ., G ayatri 
a- maiming the metre C .iy .itri; bh4tan, existing th ing; v 4k, speech ; p rith iv i, the earth ; 
•.Arlra, b o d y ; hridayam, the heart. S r i  M ddhva  shows that theso words all moan the 
Irani. Ho takes up first the Word bhdtam and shows that this word comes from the root 

P F l iS  moaning “ to be m any " and not from Vldifi ‘ to ho '. That thus it  means “ The Pu ll "
“ The Infinite." In  fact Bhfitam is  the same word as Biiumsl both meaning immensity.

In  the previous khanrtas wore taught the g lo ry  of the Lord as Aditya, and it  was 
shown how Ho was the object of meditation for the Devas called Vasus, & c . Now  is 

explained the g lo ry  of the Lord  under H is name of the Gayatri and as being six-fold, for 
the sake of those who aro devoted to the worship of the Gayatri.

Whatever is here Bhutain (Manifoldl is really Prabhfitam (Immen
sity), is alone the All-Full Lord called the Gayatri. (No one else is Full

**
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' ^ 'X X m fo ld ) .  It comes from the v 'b M , to be many. And ‘ many Inis 

the sense of Fulness also.
Having explained the word bh&tam in his own words, the Commentator now quotes 

an authority for tils interpretation of this word as well as of the other words.

As in the Sat- tattva That which is Full in every way (in space, 
in time and in qualities), having the forms of tho Fish, the Tortoise, Ac., 
is this Lord Visnu and who verily is within every one. Because the 
Vedas have emanated from Him (or uttered by Uni) lie is the great 
singer (Giiyaka) and is the saviour (trata) of all, lienee He is called 
Gayatri (the great Musician Saviour). He is the Supreme Male Vasudeva. 
Bhfttani is the same as Bhuma—both meaning Immensity : and Bhuma 
is the Supreme Person because He is All-Full. He is Supreme over 
everything else (including Rama even), He is the controller of all. 
Whatever (Form that He assumes) is verily Visnu indeed in His entirety, 
none else is like Him.

Thus tho F irst  Form of tho Lord is Gayatri, a Cemalo form and sunlike luminous. H is 
Second Form is tho Incarnating Form such as tiro Fish, &e., and called BM tam . H is Third 

Form is Vak.

He the Lord Visnu alone is cadet! Vak (the speech or the voice) 
because be dwells in speech. Because he is the Revealer, therefore 
lie is called Haya-i$lr$a (the mind or sound as head) and he dwells in the 
Gayatri.

Thus the third form of Haiti is  Vak, and allegorically represented as Hayagrtva. 
Haya or Turaga, mean both ‘ the mind, the sound’ and also ‘tho horse.’ H aya-ursa  or 
Haj a-grira need not necessarily bo translated as Horse-faced, as that has nothing to do 
with Vak or speech but as mind-faced, or sound-faced.

He indeed (called Gayatri) is also named Prithivi, and dwells in 
the Earth. Verily in Visnu pervading the earth is established the whole 
world. Nothing whatsoever surpasses Him : this Hari indeed is the great
est of all. On account of His spaciousness (prithu) He is called Pri
thivi (the Broad): He indeed called Pfithivi resides in the souls of all
embodied creatures. The Unborn Adorable Lord is called Sari ra, because 
He is all joy and delight (Sari), and also wisdom (irana). The Puriisa 
(of mantra 3) is the Jiva, the all-pervading Lord resides in the Purusa 
or Soul. The Lord Visnu thus dwelling in the Jiva gets the name of 
fsarira. Because He is auspiciousness (Saip), delightful (ra) and wisdom 
(h a), therefore He is called fcWira— the Wisdom-Delight-Prosperity. Ho 
dwells also in the heart of the Jiva whose essential nature is sentiency 
(cliaitanya), as the Lord A isnu moves (ayana) or knows (ayana) in the 
heart (brlt). So the wise call Him Hridaya or the Mover-in-the-heart or 
the Kuower-of-the-heart. 6



lo rd  Visnu dwelling in the Gayatri lias a female Form and 
luminous like the sun. This is His First Form. His Second form  is 
the Incarnation Form, such as those of the Fish, ike., and called the 
Bliuta. His Third Form is that which dwells in speech and is called the 
Sound-faced (llaya-siisa)—it is also a female Form. The fourth Form 
is that which dwells in the earth—it is yellow in colour and a female form.
The Fifth Form is that which is inside the Jiva (soul) and pervades it.
It is named f>arira. The Sixth Form is that which dwells in the heart 
and is called Hridaya. Thus the Lord Visnu called Gayatri has these 
six forms and so He is said to he six-1 old.

The Lord Visnu called Gayatri is said to have four feet, three of % 
which constitute His essential nature fsvarupa', and the fourth is sepa
rate. His fourth and the separated Foot includes all the souls (Jivas), 
merely because they are similar to Him (and hence called a foot of the 
Lord). But the true feet of the Lord Visnu are three existing in heaven 
namely Narayana, VAsudeva and Vaikuntlia these are the three ieot
or the svarnpa or the essential form of the Lord.

N o te .— Nardyana resides in the Sveta (lvipa, Vasudeva in the Anahtasana, and 
Vuikuntha in Yaikuntha. The Yaikuntha world is heaven, as it is beyond the Satya 
Loka even, hut how can you call Svefcadvipa and Anantasana heavens, for they are parts 
of the B M ta  world. To this the Commentary says :

The forms of I lari called Atlanta rfayana (Narayana) and Auanttsana 
(Vasudeva), reside'always in vehicles made of the most rarefied mental 
Matter chit-Prakriti), many millions of miles away from the earth, and 
hence those two places are also called “  heaven ” in the Sruti. All places 
which are more than myriad of miles (yojauas) away are called Dyu 
or heaven, when we speak of the three worlds (bhuh, bhuvah ami svar); 
and therefore these two are called heavens.

Note, - if  heaven be used in this peculiar sense, i. tor any celestial body which 
is more than a lac of yojauas from the earth, and if in this sense Narayana, Vasudeva and 
Vaikuntha exist in these heaven#, what is then that world which is said to be higher 
than heaven? Fo r in mantra 7 of the next khaiida wo Jind a place mentioned which is 
S lid to be higher than heaven ? Fo r according to your explanation every place
beyond a lac of yojauas is  “ heaven,’’ so nothing can be O ryou tl heaven. To this the com

mentary s a y s :—  .
The Lord is said to be above the Heaven when relerence is made 

to the seven worlds.
iVote.—When wo intend to Apeak of the three worlds Bhfth, Blnivah and Svar, places 

beyond the sky (antariksa) or intermediate world by a lac of yojauas or more are called 
heavens. In 'th is  >ense Svetadvipa (the White Planet or Island), the Anantasana (the 
eudlessfscat) and the Yaikuntha are Heavens, and the forms of the Lord ex isting  in these 
places arc said to bo existing in heaven. When we say the Lord is “ beyond heaven," 
wo are speaking of Him as b e y o n d  the sewn worlds (for heavens arc included w ith in  the 

soven worlds).
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mi.neutary now explains the mantras yatl vai tad brahma, Sea. (mantra k/J'JkLLi 
that those verses also establish the f o u r  forms of the Lord  Clftyatri in a diffei-

ent way.

The Lord is the Supreme Brahman— and is declared to be all-per
vading. He verily is outside the Jiva in the ether of the (physical) heart. 
He who is in the physical heart, is now also within the Jiva pervading it. 
lie who thus pervades the Jiva is also within the inmost recess (heart) 
of t he Jiva, within the spiritual heart. Thus also is described in another 
way the four-footedness of the Lord.

N o te .— The ftret form is in the Brahman or the All-pervading form— that which 
exists both in and out of all physical bodies. I t  is  the physical form of the Lord the 
Lord aa space. The second form is the Lord as in the ether of the physical heart con
trolling the physical activities of all organised bodies. Th is is t,he Lord as an organised 
body— the Lord as in ether. The third form is in the J iva— the Ego, fcbo Lo rd  as con
trolling all Egos or personalities. The fourth form is in the sp iritual heart of the E g o -■ 

controlling all monads.
The commentary now explains the phrase tad etat pdrn lm  apravarti (mantra *.).)

That very Lord (described before as six-formed and iotir-iomied) 
is Full 'infinite in time, space and qualities). He is not moved by any 
one but sets in motion the whole universe. That is said to be pravarti 
who is set in motion by another. The Lord Hari is self-determined (ap- 
ravarti) because He is always Independent. Or the Lord is called
apravarti because lie has no pravritti or origin.

(According to the tika-kura the word pravarti if taken as an accusative form will 
mean that which all can use, the Lord  ia not such an object to he set in motion by all. 

I f  it ha taken in active sense, then it means the mover. The Lord  has no mover.) 

Happiness, Full, Independent, and eternal is for such knower.
N o te . -Happiness is called full in  the sense that it is fu ll or Perfect according to 

t'vc capacity of the Freed Soul, not that it is full in tho sense that the Lord is full. Ib is  

called independent because no lower being has control over him. I t  is certainly 
dependent on the Lord. Th is happiness belongs to the Released who knows the Lord 

thus : and not to non-released.

The Chaturmukha Brahraft alone is entitled to this Gayatri medita
tion (principally and) directly. For inferior beings who perform this 
Gayatri meditation there is also happiness, but it is dependent and not 
ful l _ t l ie f „u  and independent happiness is for Brahma alone : and not 
for anybody else. No doubt the happiness of Brahma is dependent on 
Visnu also, but it is independent of every being lower than Brahma. The 
happiness of others is  depen lent not only on  ̂ lsuu, but on Brahma also. 
Thus the word indpendent, is a relative term, and means “  not dependent 
o n  a being lower than itse lf”  and depends upon the position occupied 
by it in the hierarchical gradation, and the capacity of the being, Thus 
it is in the Sat-tat.tva.



The commentator has explained thus thin khan da in the words of the authoritative 
work called the Sat Tatfcva, and has shown that this chapter also deals w ith the Supreme 
Brahman. Sankara however explains this klmntla as applying to the poetical metre called 
the Gayatri. The commentator now shows the Irrelevancy of that explanation: by r e -  
d u c l i o  a d  a b su r d m n  proof.

From the application of the word Brahman to Gayatri, it is con
cluded also that the latter can tnean here the Lord, (and not the metre 
Gayatri. For the word Brahman in its principal meaning denotes, the 
Lord, therefore the word G&yatri here means the Lord.)

Not only the sruti word Brahman is a direct statement that the word Gayatri here 
means the Lord, but by applying the well-known canons of interpretation also we con
clude that this chapter refers to the Lord ; and not the metro G dyatri: for there are in
ferential marks also to that effect.

The words Fully Independent—puma, pravarti— used in mantra 9— 
can apply literally and principally only to the Lord ; and not the metre 
Gayatri; moreover the Rig Veda mantra X. DO. 3. quoted in this chapter 
also allows that the topic treated herein is the Lord and not to the metre 
Gayatri (for even the Slaftkaras admit that the Ptirusa, Sftkta from which 
the above mantra is a quotation applies to the Lord.)

Tims having established that the Vidyd taught herein applies to the Lord, the 
commentator now shows that the explanation of the word Bhflta g iven  by Sankara is 
wrong. For bankara says:— Bhfltam means all the liv ing  beings animate or Inanimate.

All the Jivas (egos— animate or inanimate) form but one foot of 
the Lord, for the Sruti says padasyfi vitSvfi bhfllflni— all beings are but a 
a foot of Him (mantra 6).

The full reasoning is this, If  the words sarvam blifitam used in the first mantra meant 
“ nil being, animate and inanimate”— then there occurs tautology. Fo r the word bhfltam 
refers to the Gayatri which is six-fold and has four feet. While mantra 6 shows that all 

“ liv ing be ings” form but only one foot of the Gayatri, and are thus included in and 
are >. portion of the six-fold Gayatri. The word bhfltam therefore in the first mantra 
cannot mean “ liv ing beings”— for then we are faced with this absurdity - at one place 
bhfltam (if translated as liv ing beings) is equal to the wkole of Gayatri, arid in the second 
place it is  only one*fourth of Gayatrt. Therefore the bhfttam of the first mantra cannot 
mean “ liv ing  being " — but one which would include all living beings and be over and 
above that.

Therefore tlie phrase “ bhfltam yad id am kiiielia ” — refers to the 
Avatira-fonn from which come out the incarnations tike the Fish, the 
Tortoise, Ac:, and the word Bhfltam refers to this form which is one of 
the six forms of the Lord called Gayatri.

The commentator now quotes an authority to show that “ all liv ing be in g s" constitute 
one separated p&da of the Lord.

As among the twenty-two Avataras of the Lord, the Jtva also is 
mentioned, as I Vi I bn Avnt.-ira (which is a typical diva), so among the four 
pfldas of the Lord, the Jiva const itutes one pflda owing to its proximity 
to the Lord.

l* ( ®  /? ;  uiuiandogya-upAnisad. V k l
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W ^ t e t k ' - P f i t h u  is the ninth Avat-ilra. when counting twenty-two Avatiiras.
res|x.hse to the prayers of the R i s k  the herd assumed the body of lV ithu.” In  reply to 
the objection “ why the Jivas, who are d i f f e r e n t  from the Lord enumerated in the category 

of the other three forms which truly belong to the Lord," the commentary goes o n -

Says the Pratham ya:—
As the Time, Brahma (the Male), the Vyakta (the Manifested matter) 

and the Prakriti (the Unmauifested Root of matter) are enumerated among 
the forms of the Supreme Vi situ along with His really supreme forms him 
the Fish, &c., so all the beings, though really distinct from Him, are count
ed among His feet. As the Brahman is said to have two forms, the Marta 
(the Material or Visible) and the Armlrta (Immaterial or Invisible), in the 
same sense, the beings (egos) though different from the Lord, aie said to 
be His foci, and are counted along with His feet (or real forms).

N o t f .  Bgos arc conventionally spoken of as the foot or form of the Lord. Ilis  true 

forms are only the Avatara forms like the hisli &c.
Says the objector : “ But w hy do you labour this point? Is  it not plain that the 

Egos (Jtvas) are one foot of the Lord  in the sense that they are id e n t i c a l  w ith the Lord ? 
Why make them d i f f e r e n t  from the Lord ; and then search out a forced interpretation i 

To this the Commentary replies

(There, however, are the real feet of the Lord) for in the Bhagavnta 
Parana we find Him d e sc r ib e d  as Trip It, in the verse “ swlanfanSkbyam 
svastram tu prayufikta dayitam Tripat - -  the  I lirce-footed Lord em 

p lo ye d  His beloved weapon called Sudardana.” T h i s  shows that the 
Egos (Jivas) are not really a foot of the Lord.

' N o f.v - In  this chapter the Lord is said Four-footed in a conventional sense only: 
H is real forms are three, the Jivas are not H is  essential forms. Had they been so, the 
BhSgavata Purfina would not have spoken of the Lord as Tripat (the Throe-footed) but

Chatusp&t.
Says an objector : “ But how a thing which is  really separate can be said to be a 

pada or p o r t io n  famsa) of another? ” To this the Commentary replies :

Ah Suvarchalil the wife of the Sun has been described us a part 
(nrhhii of the Lord, so the Jivas (Egos) are said to be the part of the Lord, 
though they are always (whether bound or free) really distinct in sub
stance from the Lord.

T h ir t e e n t h  K iian da .

Mantra i .

m  adtiyAy a , x n i  kuaxoa , i . l^ | -
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W ^ S A / l a s y a ,  His (of the Lord called ihe Heart and dwelling in the
ofWer'fjeart). g  Ha, indeed. % Vat, verily. Etasya, of that (of the AkSca
the all-luminous).- 50010 Hridayasya, of the Heart (of the Lord called the 
Dweller in the heart). T̂ f Pancha, live (in number). Deva-susayah,
divine gate-keepers. The gate-keepers who are Devas themselves. The word 
upSsyali " are to be meditated upon" should he supplied to complete the sen
tence. The word Deva-susi may also mean "the gate through which the deva 
has his exit and entrance." 0  0: Sa yah, that which. 0(10 Asya, His, o f the 
Supreme Brahman in the heart. irpg- grip PrAii susili, the east gate; i. the 
gate-keeper at the east-gate. 0  jflUT Sa prflnah, (that is the Prana presiding 
over physical breath) 39 Tat ebaksufj, that is the eye, the deity presid
ing over the eye. 0  tarif f : Sa Adityah, that is the sun, the deity presiding over 
the sun. ffw S T3fiq»l51W  Fat tejas annadyam iti, that is energy and ford 
i. e., the deity presiding over tejas and food. arqT̂ frfT UpAsita, let one meditate.

Tejasvl, energetic, 00R. Annfldah, healthy. vrRt Bhavati, becomes: 
gets a portion of the tejas &c., of the sun. 0: Yah, who. tr^q Evam, thus. 00 
Veda, knows, meditates.

1. Of this Supreme Brahman called the Heart, there 
are verily indeed iive divine gate-keepers, He who is His 
eastern gate-keeper is the presiding deity of the breath, of 
the eve and is the sun. Let one meditate on him (as Sun) * 
as physical energy and health. He who meditates thus be
comes energetic and healthy.— 191.

M antua ?■

H  r<  ^ F 3[»T R cT -

H  I R I I

0PT Aiha now. Yah, who. Asya, HP. 0f%0Tgfir: Daksina-susih, the soul hern 
gate (keeper). Sa, lie. 60H-‘ VyAnah, the Vyana V ’tyu : the presiding deity 
of the insentient (jarla) energy called Vyana. 00 Tat, that. *ipsr*r & >*ttan;, 
the eat: the presiding deity of ear. 0  Sa, he. ■spR'qp Chandrain&h, the Moon. 
00 qHW Tat etat, that this tfm m called the Moon). Sri, beauty. Cha, and. 
0S&g Yasts, fame, all-spreading. Iti, thus. UpAsita, let meditate, Mvirg SrimAn, 
beautiful; artistic. 00*4) Yatiasvi, famous. Bhavati, becomes. Yah, who. 
Evam, thus. Veda, meditates.

2. Now he who is His southern gate-keeper is the pre
siding deity of Vyana, of the ear, and is the Moon. Let one 
meditate on him (us Moon possessed of) beauty and fame. 
He who meditates thus becomes artistic and famous,— 192,

. c h h A n m g y a -u p a m s a I). g
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M antra  3.

s s m  U 9 1 f*  HT

in ?  \\\\\
Atha, now. Yah, who. Asya, His. jj?n£ g *  Prnlyni'i susifc. .the western 

gate (keeper). « :  Sab, he. «rnw Apanah, the presiding deity of Apana.
m  Sit, lie. ?rr^Vak, the presiding deity of the organ of Speech, ff: Sah.Jie.

Agnih, the Fire-Deva. Tat etat, that this (form of Agni).
Brahma-Varchasam, the energy produced from the study of the Vedas. I he 
intellectual energy. TOOT. Autiadyam, food, health. In. thus. Upaslta, let 
one meditate, Brahma-Varchasvi, possessing intellectual energy.
Amiadaj;, Wealthy. Bhavati, becomes. Yah, who. Fvam, thus. Veda, knows, 
meditates.

3. Now lie who is His southern gate-keeper is the 
presiding deity of Apana, of the organ of speech: and is 
Agni. Let one meditate on him (as Agni possessed of) intel
lectual energy and sanity. He who meditates thus becomes 
intellectual and sane.— 193.

M a n t r a  4.

Atha, now. Yah, who. A s y a ,  His. ZKf Udansusih, the northern gate 
(keeper). 0  Sa, he. U<fFP Samanab. the presiding deity of Santana. fat, that.

Manab, Manas, the presiding deity of tv. ind. Sab, he. Parjanyaji,
lndra. 1 at etat, that this {form of India), Kirtili, renown, Cua, and. *31%=
Vyustilj, beauty, lordliness, tlia, and. lti, thus. Upaslta, let him meditate. 
Kirtimau, possessing renown. Vyustiman, possessing lordliness. Bhavati, lie 
becomes. Yalj, who. Evam. thus. Veda, knows or meditates.

Now lie who is His northern gate-keeper is the pre
siding deity of Samaria, and of wind, and lie is India. Let 
one meditate on him as Indra possessed of renown and 
lordliness. He who meditates thus becomes renowned and 
lordly.— 194.

!■. ■. * .  ■
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' M a n t r a  5.

^  ^ r - ^ 3 :  h  w t ^ t^ r -

t c T ^ T S T S T T t ^ T ^ ^ T R q  rr^T l!^US
Ailia, now. Yal* who. Asya, llis. 37^gfsr: Urdhva l^usilj, the upper gate

keeper, the central. Sal.*, he. gsrtsj: Udanah, the presiding deity of (JdAua.
*T Sa, lie. <fpj: Vaytih, the principal VAyu. u Sa, he. Akfttia, the presiding deity 
of akasa ; he is called AkAsa because he knows all. Tat, that. Etad, this, tffist: 
Ojas, the presiding deity of tlie Odyle force, and called also ojas because oi his 
briiliancv. H?f. Mahal), the presiding deity of Maltar ; because he is full, there
fore lie is called tnahat or great. Similarly the sun, the moon, Agni and 
India, are also known as PrAna, Vyana, ApAna and SamAoa respectively. 
Ojasvi,  possessed of spiritual energy. Mabasvan, possessed of fullness. Bliavati, 
he becomes. Yah, who. Evam, thus. Veda, meditates.

5. Now he who is the central gate-keeper is the pre
siding deity of Utkina and the chief Vayu and is Akasa. 
Let One meditate on him as the Principal Vayu possessed 
of spiritual energy and greatness. He who meditates thus 
becomes spiritually energetic and great.— 195.

M an tra  6 .

H  ^  3O TT: H  *T

f i f r  ^

s s s r f o r  ^ r r q r ^ r ? -  i k u

% Tc, they. % Vat, indeed, q̂ r Etc, these. Paficlia, live, ag^ijgr: biahma- 
pui us A It, the servants of Brahman, of the Supreme Lord of the Heart. Ate 
thev the g.ue-keepei s o f  the heart only ? No, hut of heave also. W«iw Svar- 
gnsya, of the heaven, of the Visiiulokn ; literally sva = self; ra=delight, g a -  wis
dom, The place whose essential nature is wisdom and joy. Lokasya, of
the world, srigr Dvarapah, gate-keepers. The entities called Jaya, Vi jay a are 
the outer guards of the Vis hi world, these arc the Inner Guards, u Sab, lie. 
q : Yah, who. ipn* F.tAn, these. *4 Evam, thus, Paftcha, five Orahnia-purusAn, 
the servants of the Supreme Lord. Svargasya, of the heaven. Lokasya, of the 
world. DvarapAn, the gate-keepers. 4* Veda, knows, to i Asya, his. qjsr Kulc, in 
the family. 4ft : Vi* nh hero, brave, good offspring. afT«r% J Ay ate, is born, gjfrwfr 
Partipadyatc, enters. Svargam Inkanr, the world of Visnu. Yah, who. Lt.m, 
these. Evam, thus. Pahcha bralmia-purusAn, the five servants of the Supreme 
Brahruan. Svargasya lokasya dvarapAn, the gate-keepers of the world of heaven. 
Veda, knows.

: " n  •
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"  : (5. These verily are the five servants of Brahman,
(lie gate-keepers of tlie world of Pure Wisdom and Joy 
(also). lie who knows these live servants of Brahman thus, 
(as) the gate-keepers (of the Heart as well as) of the world 
of Pure Wisdom and Joy gets a virtuous son born in his 
fam ily; and himself enters that world of Pure Wisdom and 
Joy because he knows these live servants of Brahman, the 
gate-keepers of the world of Svarga.— 19G.

Mantra 7.

ZTTrf: W  f W f  HThJrP # 3

f f e :  uvsn
WQ Atha, now ; after describing the mediiation on the gate-keepers, the 

glory of the Lord is again described, Yat, what, the three forms existing 
in the SJvctadvlpa, the Anantasana and the Vailcuntha, that. Atah, from this, 
referring to div ' lieavcn '. tfe Parah, high, above, Divah, heaven.
Jyotih, light, luminous, f̂cat’et Dlpyate, shines. Viiivatah, Brahma's
(world). <3^ Pristhesu, on the tops, on the backs; on the higher worlds, ^pfa: 
saivatah, than all the worlds, ijgrj Pristhesu, on the highest places. 
Anuttarnesu, on those beyond which there are no higher worlds. jyfqg Utia- 
mesu, in the highest (worlds.) iHpiig Lokesu, in the worlds, fjf Idam, this, ?fpT 
Vava, verily. Tat, that, ugr Yat, which. 5 ^ Idam, same. Asmin, in this.
SPWt Antar, idside, within, jpjij Puruse, in (;he heart of) man. -siftnc Jyotih, the 
light, utai Tasya, his : o f this Light within the man. qqr Rsa, this. : Dristih, 
direct perception : or proof.

7. Now that Light which shines above this heaven, 
in the worlds higher than those of Brahma, higher than all, 
beyond which there are no higher worlds, (and which them
selves are) the highest worlds (of their respective planes) ; 
that is verily the same light which is within (the heart of) 
man. And of this the direct proof is this :— 197.

Mantra S.
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V  q f Q ^ i R T  U^H
ifir ^ r r ^ :  ii^ ii

*W Yatra, what, tpnr Etat, this, q)ftqi(Asniii), in this. grft* (Wire, in the body. 
Win Sparijena, by touching (the body), through the sense of touch (of the body), 
afaipim Usnimanani, warmth. HttHTTn VijAnAU, perceives. The Lord is in the 
PrAiia and the IbAna causes vital warmth, and so the perception of warmth ;s 
the perception of the Lord, nw Tasya, of It (of the Light or the Lord 
within the heart), <j*n Esft, this 'jpe s4i utih, praise, the sound made by the 
Pi apa, the praise chant constantly sung by the Prftria within the man. Yatra, 
what, tjffw Etat, this. ■*;# lvarnau, die two ears vf?*hnr Apigrihya, apprehen
sible, existing in. F R d«lN in adam  iva, like the roar of the ocean. : W 
Nadathuh iva, like the sound of thunder aw: Agneli iva, like of the lire. 
trSTntSP Prajvalatah, of the flaming, burning. a>t>{ajtnT Upasrinoti, hears, listens.

fat, that. qr?frr Etat, this (the Brahman within the heart). ggn Driscam, seen, 
as if seen, inferred from visible proof. *3*3 Srutam, heard, as if heard : estab
lished by praise, ffar hi, thus. UpAsita, let one meditate, : Chaksusya,
clairvoyant, literally the eye that travels up to Brahman, the divine sight. *3?: 
fjrutah, celebrated. Btiavati, becomes, Yah, who. Evarn, thus. Veda, knows.

8. Namely the warmth which one perceive? through 
touch here in the hotly. 01 Him is this praise, which one 
hears as existing in the ears, namely the sound like the roar 
of an ocean, or that of thunder, or of the burning tire. Let 
one meditate on Brahman as if thus seen and heard. He 
who knows this thus, becomes clear-seeing and celebrated ; 
yea who knows this thus.— 198.

M A D H V A 'S  C O M M E N T A R Y .
In t Ini last khamla it, w as mentioned i lint the Supreme Brahman is in the Heart and is 

called Hfidaya, the all-lum inous in the town called the Heart. Now will be described 
the greatness of meditating on the various gate-keepers of this eit-y of the Heart where 
the herd dwells. la the  Upanisad tost are mentioned five gates thus: tho east Kate, 
which i» Prana, which is the eye ; tho southern gato, which is  VyAna, which is  the ear; the 
western gate, which is  Ap ina, which is the speech; the northern gate, whieh is Kaniaua, 
Which id the mind (maims). the upper gat , whieh is IWuia, which is Y.iyn. P rin m  fa c ie  
it would appear as if I ’rana, Apa na, &«., eve, ear. See., the sun, moon, Sec., the east gate, the 
west gate, &c., were identical, that is to say  the east gate was identical w ith Prana, eye, 
and tlie sun am i so on- The Commentator removes this misconception by an extract from 
tho Snt-Tattva.

The warden o f the front gate of Hari is tlie presiding deity 
(abUirwuri) of the 1 read 1 of (prana) respiration, of the eye, and is called
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sun, the presiding deity of energy and health. The warden 

of the south is the Moon, the Vyana, the presiding deit}' of ear : the deity 
of fame and beauty. The warden of the west is the presiding deity 
of the speech, the A pan a, the fire, the intellectual energy, the deity of 
food. The warden of the north is Indra, the presiding deity of the 
Samana and Manas, of glory and lordly power always.

The gate-keeper of the zenith (or the central gate) is the Chief 
V;iyu itself, the (presiding deity of.) akarfa. He is called ttluUha because 
of his all-knowing (a = a l l ; kAsia —to illumine, to know.) He is called 
h duna because of his being high (unnati—high), lie is called Ojas because 
of his powerfulness (drjita= powerful). He is called Mahah because he is 
full. These five Persona are known as the gate-keepers or servants of the 
Supreme Brahman. They are the constant gate-keepers in the Heart 
and also in the world of Visnu. They are the Inner Guards of the Vai
kuntha as Jaya, Vijaya, Ac., are the Outer-Guards of the Visnu Loka

N o t e . -  In  the teruti, it is said that, he who meditates on Prana gate-keeper becomes 
Tejasvi ami Amnida, on Vyana brim an and Yasasvi, on Apftna IJrahmavarchasvi and 
Anuada, on Samana K irtin ian and Pnstiman, on Udana Ojasvi and Mahasvan. P rim o f a c e  
it would appear that the person meditating becomes e q u a l in these attributes with the 
objects of meditation. The  Commentator shows that tho worshipper gets a p o r t io n  of the 
attributes of these gate-keepers.

He who meditates on these gets even a share in a portion of the 
attributes belonging to these (gate-keepers): and also attains the Visnu 
world, and gets pood offsprings.

N o t e .— The phrase trip&dasyamritam divi has been explained in the sense that the 
three forms ffiravaua, &e., exist in tho Ilyu -nam e ly  in tho Svetadvipa, AuantSsana and 
Vaikuntha. These ve ry  three forms are now spoken of in the seventh mantra of th is  
Khaijula as existing “ a b o v e  I )y u ."  The D yn  there has a different meaning from tho dyu  
here. The  phrase * above dyu ’ docs not mean a world above tho Vaikuntha or Anautlsana 
or tho -Svetadvipa, but above dyu iu its lower sense.

In  fact tho three forms of tho Lord in those throe worlds aro identical with the form 
of the L o rd  in the U eart— the Citadel w ith live gates.

The Lord Visnu dwelling in Vaikuntha and residing above the seven 
worlds is indeed the same who is in all the worlds, and is also in the 
highest and best world of Brahma called Visfva. He is in the non-inferior 
worlds as well. He one alone resides in all souls (Purusas). And that 
Vbnu is in Prana (vital force), and Prana is injAgui (vital heat). This vital 
heat (agni) is felt on touching a living being. This is one way of seeing 
Visnu, namely through the vital heat which is the effect of vital energy in 
which dwells the Lord. This Prana is constantly singing out the praise 
of that Visnu, and this is what the wise hears always <os existing in his 
two ears and gets divine sight; and gets Mukti through such meditation
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wise" only Bee the Tuner Light through divine eyesan d ^ rar^  
the Inner Music through divine audition. Ordinary people neither see this 
Light nor hear this music. This is the result o f meditation on the vital 
heat and vital sound. The vital heat and sound are no doubt physical 
things, but meditation on them leads to the vision o f the Divine Light 
and the hearing of the Divine Music. This last is a well-known method 
of Yoga, called the £?abda Yoga and is very popular now-a-davs, among 
the sect called the Sat Sangis or IMdha Svfimia).

'Phe Lord should be meditated thus as if He was perceptible and 
audible, because by such meditation one getting Release, sees and hears 
the Lord through divine sight and divine hearing. Thus it is in the 
Sat-Tattva.

Note.— In  M antra  2' the word Yanas ‘ fam e’ is  used, and in M antra  4 the word 
ICirfci or ‘renown * is employed. The commentator now shows the difference between 

these two.

In the Halida Nirnaya it is said that Yarfas means that which goes, 
(ya) to different directions— fame in distant places ; a pervasive attribute; 
while klrti is a visible monument of one’s greatness.

(Thus (ho Pyram ids aro the K frti of the Pharoahs. The idea of something material 

and perceptible is  to be found in the word K lrti, while Y a fa s  has no such idea, »3 

Arjnna is  famous as a warrior.)

The phrase Sarvatah Prisf-hesu of mantra 7 literally on the backs 
of all, means in places which are the highest, namely in the Vaikuntha, 
the Ksira S.lgara (the Ocean of Milk), and the Auantasana &c.

The phrase Visfvatah Tristhesu of the same mantra means “  in 
higher places than even the Brahma-Loka.”

The word Anuttama means that from which there is nothing hotter, 
beyond which there are no superior worlds. The word Uttama means 
which is itself in every respect high and the best.

Says an objector .-— The Vaikuntha Loka alone is  the highest of a ll worlds, w hy do 
you include the K sira  Sagara and the Auantasana which are parts of the Prakritie  plane ? 

To this the Commentator re p lie s :

The Auantasana is the highest of the Prithivi (physical) Lokas, 
and consequently with respect to the earth it, is the highest or Sarvatah 
Ihh-rhesu. With regard to the Intermediate worlds (the astral) the Sveta- 
Dvipa is the highest, and so, that also is called the highest or Sarvatah 
PcLthesu : and Hari dwelling there is said to be dwelling in the highest 
world (for it is the highest world of the Intermediate plane). Among all 
the heavenly (Leva) worlds, the Vaikuntha is said to he the highest. So 
the Lord in Vaikuntha is also rightly said to be dwelling in the highest 
place : for among the heavens the Vaikuntha is the highest.
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ob jecto r:— The phrase Atlia  yad atah paro dlvah (M antra 7) h n f C f t L l J  
N &ftMf&e d a s  “ beyond the heaven." U  the Lord is in the highest heaven Vaikuntha, how 

can He ho said to be beyond the heaven ? To (his the Commentator replies.

The Great Merit is said to be ‘ heaven with regard to the Earth. 
The Anaritfisana is beyond this Great Mem (the Land of the Earth 
Devas— the heaven on Earth) : and tints the Lord in Anant sana is beyond 
heaven (i.e., beyond the Earthly Paradise.) The Solar Orb is the heaven 
of the f Intermediate Plane or) Akatfa (or I ho Astral Plane). The Sveta- 
Dvipa is beyond this heaven and so the Lord in fiSvetadvipa is beyond the 
Astral heaven. The Indra Loka is the heaven o f the Dyu plane (Leva 
plane). 'I'he Vaikuntha is b e y o n d  the Indra Loka, and so the Lord in 
Vaikuntha is beyond this heaven also. It is in this sense that the phrase 
Divah ‘ beyond the heaven ’ is used. (The “ heaven ” there means the 
earthly, the astral and the celestial heavens).

Admitted that. Va ikuntha is V isvatah Prist,hesu, because it is  beyond the Satya Loka 

o r the brahma's world. But how can tho AnantAsana and the tvetadvipa be said to lie 
beyond tho Brahma’s world, for you have explained tho word visvatah as “ of Brahma." 
These two worlds arc not beyoud Brahma's world, though they are the highest regions of 
the physical and tho A stra l ? To th is the Commentator answers : —

With regard to the Earth, the Brahma’s world is in Meru. The 
A nan tasana is beyond Meru and so it is beyond the Braluna’s world. 
With regard to the Intermediate Region, the Vaijayanta is the world of 
BralimA,. The ^vetadvipa is beyond this ; and so it is beyond the Brah
ma’s world. With regard to tho Dyu worlds, the Satya Ijoka is the world 
of Brahma; and the Vaikuntha is beyond tho Satya Loka and therefore 
beyond the Brahma's world. In other words, like the “  heaven,” the 
Brahma’s world is also threefold. (The Physical Bralmiic world is in 
Meru, the Astral Brahmic world is in Vaijayanta, and tho Celestial 
Brnlim ic World is tho Satyaloka).

The A nan tasana, the t^vetadvipa and the Vaikuntha being beyond 
tho Meru, the Vaijayanta and the Satyaloka respectively, they are said to 
he “  beyond the Brahma’s world,” — Vitfvalah Prist.heso. Thus if is in the 
Sat Tattva.

The words Nmadam iva  and Nadatlmr iva of Mantra 8 have been explained by 
Sankara as tl a rum bling like that of a chariot ” and “ a bellowing like  that of the bull.” 
The Commentator shows that these explanations have no authority. He quotes the 

authority of Sat Tattva for his explanation.

So also : “  Minikin is tho roar of the ocean and Nadathu is the sound 
of the thunder.”

The word Chakeusya has been explained by tanVara as ‘ conspicuous,’ while Madhva 
has explained it a s ’* obtain ing of d ivine vision,” He now quotes the same authority of 
tho Sat Tattva for h is explanation.

1 ^ 1  H I  ADHYAYA, X I I I  KllAtsTjA^ SA&7
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also :— “  That which goes (ya) in the eye or Brahman (Chaksus) 
is’ willed Chakfttsya—Brahma-reacliing, therefore ’ ’ divine vision.”  (Such 
a person sees Brahman, he gets Brahma-reaching gaze ChaLusya).

FOURTEENTH K BANDA.
M a n t r a  i .

m  stfct TTF&rrrsj ^

i£3FFT: 3 ^ r  W  W %  cT%tT: hft

m frT H  W
<5$*Sarvam, Full, full of all perfect qualities, tag Khalu, verily.

Idani, this, so near within the heart. s$r Brahma, the supreme Brahman (within 
the heart), gp-r Iat, that, steam JalSn, the mover (nniti) on water (jala). ffq, Iti, 
thus. ttr̂ cT fbntah, calmly, with the mind (Imddhi) fixed on the Lord, with 
devotion. STiNfa Upasita, let (one) meditate. ?p3r Atha, now, next (after such 
meditation), tgg Klialu, because. 355 Kratu, knowledge, conviction resulting 
from meditation, W  Mayah, full of. gt?*: Furusah, the man, the adhikari, 
the aspirant. Yathakratuh, according to (one s) conviction (faith or
belief). 3TT«:H.Atmin, in this. Loke, in the world, gwp Furusah, the man.

Bhavati, is. vrvrr Tatha, so; 53: 1 tab, from this (world or body), "sf̂ : 
Pretyah, having gone out, died t in the state of mukti. U3UT Bhavati, becomes. 
He gets in the state of Release, the fruition according to the stage of his 
knowledge and faith, u Sa, he. 3tg*t Kratum, conviction, knowledge, faith 
in Visnu according to his capacity and knowledge, zgtflk Kurvita, let him do.

1. This Brahman ia indeed the Full. Let one meditate 
with devotion on Him as the Mover-on-the-water. (Such 
meditation leads to faith). Next because a man is a creature 
of faith, as is his faith in this life, so will be his condition 
in the next after death. So let him generate furl faith (in the 
Lord.)— 199.

M antra  2. "

S P W f t T T

^m^H^TrTTS^T^T-

?TT̂ r- IRH
Manom ayah, full o f great intelligence, omniscient. smtrtrfh Pi Ana 

({arira, full o f power ; whose body is of power. Omnipotent. *R V i: BhArOpah,



is light, luminous. Satya safikalpah, whose will is true,
whose will is never frustrated; saukalpa means the mental modification that 
precedes an action, the volition. True resolve, Akasah, the full of wis
dom (k&sa=* wisdom). Wfirr Anna, the*doer, the agent of giving, &c. UT3FU 
Sarva karma, the ordainer of all actions, and thus all-acting. nThC-i Sarva 
kftniah, all-desires, the objects of desire are desires. Sarva gandha, all
scents. Sarva rasah, all tastes. Sarvam, all. Idam, this.
’ rrqttT: Abhy-attah, all-reaching, all-embracing, all supporting, AvAki,
silent, who never opens his mouth but to bless or who does not talk uselessly. 
3PTt?r: Anadarafi. never surprised ; free from self-conceit, impartial.

2. (The Lord is) Omniscient, Omnipotent, Glorious, 
Resolute, All-wise, the Agent, the Ordainer, the Heart’s- 
desire, the most Sweet-scenting and Sweet-tasting, the 
Supporter of all this, the Silent Impartial Witness.— 200.

M a n t r a  3.

R R  H  S d f p d T ^ s n W  S T T irr  ’ i w ? !

ii^ ii
W  Esah, this (Lord; % Me, my. Hridaye, in the heart. tsrnT̂

Atitar, within, the Inner. AtmA the self. AntyAn, smaller than.
aiVj: Brlheh, a corn of rice. Va, or. q r̂«r Yavat, than a corn of barley. Va, or.

Sarsapat, than a mustard seed. Va or. srapUcKrsr SyAmakat, a canary 
seed. SyAmAka-tmdulAt, than the kernel of a canary seed. Va, or. Esafc, this. 
Me, my : Atma, Self. Antar, within. Hridaye, the heart; mrapj, JyayAn, greater.

Prithivyab, than the earth JyAyAn, greater than. =itWTfr̂ TPT Autai iksAt, 
the Intermediate region. JyayAn, greater than, Divah, than the HeAven. 
JyAyAn, greater. qup Ebbyah, than these; Lokebltyah, these worlds.

3. This my Self within the heart is smaller than a 
corn of rice, smaller than a corn of barley, smaller than a 
mustard seed, smaller than a canary seed or the kernel of 
a canary seed. He also is my Self within the heart, greater 
than the earth, greater than the intermediate region, greater
than the Heaven, greater than all these worlds.— 201.

M antra  4.

R T O R :  d W d :  e f e ? :  R t A ^ R v m x T T S -

r r q  w  R R TTTH R -
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s o r t e d  lltfll
SffcT <5^5JS HVrfU

Sat va-karniS, cnjoyer of all works. Sai va-kAmah, enjoyer of all desires. 
Sarva-gaadhalj, enjoyer of all sweet odours. Sarva-rasah, enjoyer of all 
sweet tastes. Sarvaui, all. Idani, this. AbhyAttah, AU-reaching. Avalci, 
silent. AnAdarah, Impartial. Esah, this. Me, my. AtmA, Self. Antar, within; 
Hridaye, the heart. qft?r Etat, this, ujjj Brahuia, Brahman. q?in.Etam, Him. ffT 
I tali, from this body, gm Fretya, after dying or departing Abliisam-
bhavita, 1 shall obtain, srffct Asmi, 1 am. Iti, thus. qf* Yasya, whose. 
tFJtrtf Syat, may have, srerr Addha, faith, rj Na, not. fapqTEfPUr VichikitsA, 
doubt. sitfetr Asti, b. Iti, thus. ?  Ha, verily, pf Sma, a mere expletive.

Aha, said. sTrftjr?^ SAndilyah, Risi fHndilya.
4 He is the Enjoyer of all works, ail desires, all 

sweet odours, and all tastes. He embraces all this, and is 
the silent Impartial (witness). This my Self within the 
heart is that Brahman. (Let one meditate on Him, with 
this idea) when departing from this body I shall reach Him. 
He w ho has this faith (verily obtains Him,) there is no doubt 
in it. Thus said Sandilya, thus said Sandilya.— 302.

M  AD I IW A 'S  C O M  M  EN T  A RY .

In  a former chapter it  w as shown that the Lord w ithin the heart was also the lo rd  
p e r. thing tho entire universe. The same meditation is taught in the present chapter 
also. Tt shows that the Lord  is both minuter than the atom, and thus pervades the diva 
which is atomic, and ho is greater than tho whole cosmos. In  bust tho lo rd  w ithin the 

heart is inilnitely big also.

In the Sad guna it is thus written :— The Lord Brahman is called 
iclim or “  th is”  because He is the nearest of all. (He is inside all divas). 
He is c ailed saridm also, because ITe possesses all infinite qualities. That 
Brahman is called Jabui also, because that Lord Visnu moves on the 
\vak;rs (jala w ater; ana=move.i (The Vedas declare that the Lord Visnu 
moves on the waters ; as the Big Veda). “  Anlt avfttam dc. ” is the clear 
text of the Veda showing that the Lord breathes, in the waters of cosmic 
matter, without air. In that in Knit ■ mass of surging matter, Brahman 
alone breathes; hence He is called Narayana (the Mover on the waters).

(Tho whole M antra  m eans: - A t  tho time of pralaya, that One Supreme Lord 
breathed (dnit worked easily) without air. There was no air, yet, He breathed, ffe 
worked (swodhaya) easily, happily, not for the sake of getting happiness, but He was 
tmpjiy to work. There existed then no one greater than Him. Tanias alone existed



time of Great Latency, Tarnas namely jlvas and root-matter alone co-exisxea 
vm fr tile Lord. This Tarnas was in the form of apraketam or infini tely spread out, salilatn 

or water. This covered all. The word Narayana also means the same. Bee Mr»nu. 
Th is chap tor also teaches the meditation on the Lord in the heart.

Thus let one calmly meditate. Because a man consists of thoughts, 
therefore he must have right thoughts. The word kratu means definite, 
certain knowledge, belief or faith, and nothing eise. As is the faith 
of a man, so is the state of his life after death. His mukti is according 
to hi? kratu or conviction. It is therefore, necessary to have right kratus 
or convictions, so that there may be right state of mukti. The right 
kratu is the firm conviction in the Lord Vi?nu, the All-Full, and Greatest. 
As Visnu possesses infinite wisdom, He is called Manomaya or All- 
Intelligence.

A s  H is body is nothing but strength, He is called PrAna-a'arfra “ Strong-bodied." 
A s Ho ilumines alt on all sides, Ho i3 called aka^a (all-luminous) (A =a ll,  k&sasplight). He 
is all odours, &c., as well as the Eternal Enjoyer of all odours &c., He who has such firm 
conviction in the Lord, verily  reaches the H ighest Person. Thus it is in the Bad Guna.

The words Sarva-gandha, ike., occur twice in this chapter. In the 
first passage it means that the Lord is all odours, &c., the nature of which 
is not like physical odours, &c., for the Lord is not physical; but his 
nature is all-intelligence. The odours consist of mind stuff, and bliss 
stuff, chidananda atraaka. In the second passage the words sarva-gandha, 
&c., mean that the Lord enjoys all odours, &c.

F if t e e n t h  K h a n d a .

M a n t r a  j .

w m t  z T U T Z fjr f j  f a n *  h  k t4

f a %  f a s v i  II  ̂II
M’  Antariksa-udarali, he in whose belly (udara) i contained the

whole Intermeditate (antariksa) region or the astral plane, affptr: Ko^ah,
treasure-chest; but it here means the Lord, because he is ka or all-joy; and 
usa or Will or the Bliss-and-Will. # T : Bhflmih.the earth, Budhnah, bottom, 
the sole of the feet. Bhhmi-budhna means he who has the earth as his foot
stool Or the earth is under his feet.  ̂afhjfH Na jiryati, does not decay, 
or grow old. The Lord has a body, but it never decays or grows old.
Ibsah, the quarters, f f  Hi, verily, ’srrg Asya, his. Si aktayalj. branches
or arms, hands ; that is, the four quarters are contained in his four arms. The 
word sraktayah is the nominative plural of srakti, but it is to be construed

£
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s '''''--here 'as locative plural, sraktisu, i. e., in His arms. Similarly other words also 
in this verse which are in the nominative case are to be construed in the loca
tive. cftt Dyauh, the heaven. Asya, His. 3rTtraRT<l Uttara-bilam, the
upper aperture, the brahmarandhra. The cavity in the head, the seat of the 
soul. Sah, that, tpsp Esah, this, Xo^ah, the Joy-Will. t Vasu-
dnhaah, the receptacle (dhana, that in which anything is contained dhiyate) of 
the gods (Vasu=devas in general). tgnfa Sarvarn, the whole universe, Idam, 
this, Sritam, refuged.

1. The Lord Joy-Will has the Intermediate regions 
in His stomach ; the Earth under the soles of His feet; and 
His body never grows old. The four quarters are contained 
within His four arms, the heavens in Tie cavity of His head. 
This Joy-W ill is the receptacle of ail the devas, and the 
whole universe is refuged in Him.—;203.

M a n t r a  2.

H F ir  H p U H T  HHT ^TwRUT H #

w *  r r rn r  ^

few wm %<?  ̂ n f ^ f c r  ^
f e w  HRH M  W H .  IR II

Sira Tasya, His. snTt PrScht, east, i. e., the upper right hand. ftsR Dik, 
the quarter, the hand, gg : Jululr nama, is called juhQ, the giver (juhoti,
to give) o,_ the eater (juhoti, to eat) or the destroyer (juhoti, destroys the 
enemies by His chakra). r̂̂ qTWT =TB Sahamana nama, called sabamana. 
Mariam means the Vedic knowledge, symbolised by the conch shell, salia means 
holding. ?fgrtrr Daksipa, the lower right hand. Rajni, nama, called
Rajhi. The club is so called because, it is red, or is refulgent with glory.

Praticbt, west, the upper left arm, as it contains the western quarter, it 
is called the west. !TT«r SubhOta nama, called Subhftta or exceedingly tsu)
graceful (uhQu=kanti 01 grace). It means the lotus also. Udichi, the
north, i. e., the lower left arm. As it holds the northern quarters it is called 
the north. The four hands of the Lord hold the four quarters, they also hold 
dharma or virtue, jhana or wisdom, vairagya or world-weariness, and aisvarya 
or lordliness. In fact the four ornaments, (the discus, the conch, the club, and 
the lotus), symbolise these four virtues also. They are the father of Vayu who 
possesses these four attributes. Hrerfff Tasam, of these, srrf: Vayuh, the Christ, 
the lord Vayu. Vatsafc, the calf, the Child. Vayu is the child of these 
four arms of the Lord, and has dharma &c. That is, from the arm called JuhO 
is born dharma, from Sahamana is born Jfiana, from Rajni is born vairagya ;
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*T SaTne. n: Yah, who. tr?rg Etam, this, Vftyu possessing dharma &c.
Evam, thus, q fj Vayuni, Vayu. Rttrf -ntr?! Di^am vatsarn, the child of the 
quarters, namely of the four arms of the Lord. The hands are called dii£ be
cause they teach (des£ana) virtue, wisdom, world-weariness, lordliness.
Veda, knows. syNa, not. tjar uut Putra-rodarn, the weeping as a son, being 
born as a child of some one, and.as a little infant. tTRfir Roditi, weeps, i.e., 
he is not reborn again, but gets mukti. Sah, that. Aham, 1, Etam, this. Evam, 
thus. Vayum, Vayu. Di^Sm vatsam, the child of the quarters, the immaculate 
born. Veda, knew *rr Mi, not. Putra-rodam, the child’s cry, tyjw Rudam, I 
wept. This is the speech of the goddess Pauia.

2. His upper right arm is called the Destroyer (dis
cus) ; the lower right arm is called the Wisdom-accompanied 
(conch); the upper left arm is called the Effulgent (gada 
or elnb); the lower left arm is called the Very-graceful (lotus). 
Vayu is fheir child. He who knows thus Vayu to be the child 
of quarters, (is not reborn and) weeps not again as a child; 
verily, I (Laksmi) knew Vayu to be thus the child of the 
quarters and have never wept again as a child of any 
one.— 204.

M a n t r a  3.

W W i  3TRT S R H S g H F S ^ H fS g r r r  STD1!  W T S * p ? r S -
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Aristam, imperishable. n̂trw Koiiaro, the Joy-Will, sjtpft Pra- 
padye, I adore, I turn to, I take refuge. I have attained Him also; not through 
any merit of my own, but through his grace alone, 3Tg*rr Amuna, through His 
grace: amuna is repeated thrice, to show that the grace is tire chief cause in 
obtaining the Lord, P'^nam, the Life, the Leader (praneta) the Savi
our. It is the name of Vasudeva. BhOh, the adorner, he who adorns us 
with wisdom. It is the name of Sankarsana. Bhuvah, the Life-giver,
it is the name of Pradyumna. Prapadye, I have attained. Amuna, through His 
grace. Svar, the bliss, the giver of joy and bliss, it is the name of
Aniruddba. Prapadye, I have attained through his grace.

3. I adore the Imperishable Lord of joy and will, 
yea I have attained Him, merely through His grace, verily 
through His grace, through His grace. I adore the jLord
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(Vasudeva), yea I have attained Him, through His 
grace, through His grace, through His grace. I adore the 
Lord Bhuh (Sahkarsana) and have attained Him, through 
His grace, through His grace, through His grace. I adore 
and have attained the Lord Bhuvah (Pradyumna), through 
His grace, through His grace, through His grace. I adore 
and have attained the Lord Svar (Aniruddha), through His 
grace, through His grace, through His grace.— 205.

M a n t r a  4.

f  sbftH  sttft w t  st%  sTHifr sr v p
b N  H cH TH H F ll'd ll

?pqr Atha, now. Art Yat, what, Avocham, I have said, Jinsn Pr&-
nam, Prana, the Lord called Vasudeva. rpp£t Prapadye, 1 adore. Iti, thus. 
Pranah, life and vai, verily. f?nldam, this, #  Sarvam, all. Bhutam, full, ele
ment, the fountain of all incarnation, such as fish &c. Yat, what. Idatn, 
this. r%*T Kimclia, whatever. ^  Tam, Him, Vasudeva, not different from His 
Avatara. Eva, alone. Tat, that. sfr*JTO Prapsyatha, you wili obtain.

4. When I said “ I adore Prana ” I meant all that 
which is full is verily Prana alone, (and because it is so, 
therefore) worship (0  men) this Prana and you will obtain 
Him.— 206.

M a n t r a  5.

M  SPFT f # *  U*N
Atha, now. Yat, what. Avocham, I said. BhOh Prapadye, I adore BhO. Iti, 

thus. Prithivlm Prapadye, I adore the Lord called Prithivi, the great expanse. 
Antariksam Prapadye, I adore the Lord called Antariksa, the seer within. 
Divam Prapadye, I adore the Lord called Divatn the sportful. Iti, thus, Evam, 
alone. Tat, that. Avocham, 1 said.

5. When I  said “ I adore B h u ” I meant I adore the 
Lord who is in the earth, who is in the intermediate region, 
who is in heaven. This alone is what I meant.— 207.

N o t e :_Therefore you also adore the Lord  who pervades the three worlds, who
bears also the names of those worlds, and is  called .Sahkarsana. P r ith iv i when applied 
to the Lord means the Bxpar.se. Antariksa sim ilarly applied means ‘ the seer w ithin,’ 
“ the Looker into the hearts of men. ” Dyu sim ilarly means the Sportful One. B y  thus 

worshipping H im  you w ill get Him.

ft llOy cheAndogya-upan/sad.
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Atha, now. Yat, what. Avocham, I said. Bhuvah, Bliuva. Prapadye, I 
adore. Iti, thus. Agni, the eater. Prapadye, i adore, Vayum Prapadye. I adore 
Vayu. Adityam Prapadye, 1 adore Aditya. iti, thus; Eva, alone. Tat, that. 
Avocham, 1 said.

6 . When I said “ I adore Bhuva ” what I said is I 
adore tho Lord who is in the fire, air, and the sun, and who 
is designated as Agni, Vayu and Aditva.—  208.

-Vote The words Agni, Vayu, Aditya are also the names of the Lord. Agn i means he 
who eats or accepts a ll offerings, Vayu  means he who blows (v S— to blow) and who gives 
life (Ayus =  lifo, va fa y u  =  vayu, the Mover and Life giver.) Aditya moans the faker 
away of life. Worship the Lord Pradyutnna in agni, vayu and aditya and you will got 
Him.

M antra  7.

^ T : S R p ? #  S jq i f  STT%
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ff?T ^ ^ 5 1 :  *3^ ;  II VVI
Atha, now. Yat, when. Avocham, I said. Svar, the Lord called Svar. 

Prapadye, I adore. Iti, thus. Rig Vedam, the Lord pervading the Rig Veda, 
Piapadye, 1 adore Yajur Vedam, the Lord pervading the Yajur Veda. Prapadye,
I adore. Sama Veda, the Lord pervading the Sama Veda. Prapadye, I adore, 
hi, thus. Lva, alone. Avocham, 1 said.

7. When I said I adore Svar, what I said is, I adore 
the Lord pervading the Rig Veda, the Yajur Veda and the 
Sama Veda. Verily this is what I said.— 209.

N o te  : The word R ig  moans knowledge, and Veda means giver, R ig  Veda means the 
giver of knowledge. Yajus means sacrifice, Veda means teacher. He who teaches men, by 
His acts, how to sacrifice their petty selves for the higher good is Yajur Veda. Sama 
means equality, and Veda means teacher. Ho who teaches men the great lesson of 
equality is the Lord called Sama-Yeda. Worship the Lord Aniruddha thus and you 
will reach Him.

M A D H W A ’S  C O M M E N T A R Y .

In  the last chapter it was mentioned that the Lord is  greater than all the worlds. 
Lest one should think that He is indefinite like the space and has no organised body, the 
present chapter shows that fie has an organised body, and is  Infinite in spite of such body 
and his arms give birth to the mighty being like Vayu, and ho should bo meditated upon 
as possessing such a body.

( ( (  W ^ V ,  111 ADEYAYA, XV KHANVA, (7, 7. (q Ii



not be said that the Lo rd  is  really formless, and flgureless, and a fe lJ L is i  

g fe jE& ^attrilm ted  to him merely for the sake of meditation alone The Commentator 
proves by  quoting an authority that the Lord  has a real body, and not a metaphorical 
body. The first -word that offers any difficulty to the readers is the word kosa, w hich 
lite ra lly  means a treasure chest. Bu t it has not that meaning here, and so  it  Is first 

taken up.
The word ka means b lis s ; and the word usa means wish or will, 

V bn n  is called Kosa because bis nature is joy  and will. The interme
diate regions are contained in his belly, and the earth within the two 
soles of 1 is feet. The heaven is within the cavity of his head, and the 
quarters are contained within his arms. This great Visnu is Undecaying. 
The Vasus are the hosts of dev,as, the Lord is the receptacle of all the devas, 
and therefore he is called Vasudhanarn. Tn Him is refuged the whole 
universe. His right upper arm contains the eastern quarters and is 
called Juhu, because it offers sacrifice (h u = to  offer sacrifice) and because 
the Lord Keifava eats with this hand (hn =  to eat). The lower right 
arm of the Lord contains the southern quarters. It is called Sahainana, 
because maim means that which is essentially knowledge, and. sahklia 
or conch is essentially a symbol of knowledge, and it is held in the 
lower left arm of the Lord. Or the hand is called juhu because it 
destroys the daityas with the discus held in it. (H u = to  kill). His 
upper left arm contains the western quarters. It is called rajfii because 
it holds the raji or the club or mace. The lower left arm of the Lord 
holds the northern quarters and as it holds the lotus, it is the holder 
of the symbol of prosperity, and hence it is called Subhuta or very 
prosperous. These arms are called did, because they teach (dii=*t-o 
teach) virtue, wisdom, world-weariness, and lordliness. From these arms 
is born the Great Vayu and therefore he is called the child of the dirf or 
quarters or teaching. From the four arms of Visnu representing virtue, 
wisdom, world-weariness and lordliness is born V&yu. He who knows 
this does not get rebirth, and consequently does not weep as the child 
of anybody. In other words he transcends birth and death. But being 
released is eternally happy. K nowing Vayu the Son of God I have be
come emancipated from the pangs of rebirths. I have not wept again 
as the child of any one. I am undying and undeeaying through the 
grace of God alone. Thus I am from beginningless time an eternal free. 
Thus said Rama-of yore. I always adore the lord Visnu, the Undeeaying, 
the Supreme bliss, the heart’s desire, of all. I have attained this through 
His grace alone, and not through any power of my own. I always wor
ship Ke&iva as the Leader of all and called Prana (pranetar--deader). All 
this appearance or avatara such as the Fish, Ac., is the manifestation of

chhandogya-u p a n im d . s  ^
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Hari. All this avatara is Visrm undoubtedly. Therefore wor
ship Yisnu in all these forms of Fish &c., for every one of them is Visnu 
and nothing but ’ ’isnu. Adore Him 0 men! thus said Laksmi to all 
creatures.

(Thv four words prdna, bhuli, bliuvah, svar, mean Vasudeva, Sankarsana, Pradyumna 
and Aniruddha. Similarly the words prithivi &a., are the names of the Lord here. This 
the Commentator now 'explains :

Vasudeva is called pr&na because he leads (pranayeta) his devotees 
to release, Sahkarsnna is called Bhh because he adorns (bhhsayeta) them 
with wisdom. He is called prithivi because lie dwells in. the earth and 
because he expands his self (pratha=expansion). He is called Antariksa 
because he is in the Intermediate regions, and because lie looks into 
(iksan) the hearts (antar) of all. The Lord is in heaven and so he is 
called dyu; and because he is all-sporting (div - to play). Pradyumna is 
called Bliuvah because by creating he brings the world into existence 
(bhwavayeta). He is called Agni because as the Supreme he really eats 
everything that is offered in the five. He is called Vayu, because he 
dwells within Vayu and because lie moves (vati = blows) and lie is 
the life, (Ayus, life) of this universe. He is called Aditya, because he 
resides within (he sun and because he withdraws (adadati, takes up) 
all life within Himself at the time of great latency. He is called 
Svar, because he is the giver of the highest (gu, highest) happiness (var, 
happiness) and because lie is the unrivalled giver of the highest happiness. 
He is called Rigveda, because lie teaches (veda, to teach) wisdom 
(yik, knowledge). He is called Yajurveda, because he teaches self-sacri
fice (yajus- sacrifice) to all. He is called Samaveda, because he teaches 
equality fsaman, equality) to all. Thus have 1 described the four-fold 
essence of Hari. So said Devi Indira, while praising the Supreme Hari 
as above. A female also is spoken of in the masculine gender, if she 
is as competent as a male person (therefore Laksmi is referred to by the 
masculine sa and not sd in the feVuti: sa ya etam evam vayum didam vatsam 
veda and soham etam evam v&yum didam vatsam veda ma pntra rodam 
rudani).

S ix t e e n t h  K h an d a .
M an tra  i .
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the person competent to perform sacrifice. Vava, always, rever
entially. Yajnah, sacrifice. Let a man always meditate reverentially thus 
" 1 am the sacrifice in this worship of Visnu." Tasya, his. Yani, which. 
Oiaturvimsati, twenty-four. Varsani, years. Tat, that. Pratalysavanam, morning 
libatioui.. Chaturvimgati, twenty-four. Aksar&b, syllables. Giyatri, Gayatri, 
Gayatram, belonging to Gayatri, or in which the Gayatrt metre is used. 
Prataljsavanam, morning libations. I'at, that. Asya, his, of the man as sacrifice. 
Vasavalj, the Devas called Vasus. Anv&yatt&lj, connected with, Lords of. Pranah, 
the senses. Vava, verily. Vasnvalj, Vasus. Ete, these. Hfti, indeed, verily. Idam, 
this. Sarvam, all. Vasayanti, make to abide. The jxvas abide in the bodies, so 
long as the Pranas abide therein. Therefore the pranas are called Vasus.

1. L e t  a  m a n  m e d ita te  a lw a y s : — “ I  am  sa c r if ice .” 

T h a t  w h ic h  is  the  f ir s t  tw e n ty -fo u r  y e a rs  o f  h is  life  is  the 

m o r n in g  l ib a t io n .  T h e  G a y a t r i  h a s  tw e n ty -fo u r  sy lla b le s ,  

the  m o r n in g  l ib a t io n  is  offered w ith  G a y a t r i  h y m n s .  O f  

th is  m a n -sa c r if ic e  the  V a s u s  a re  the  lo rd s. T h e  p r a n a s  are  

v e r i ly  the  V a su s ,  fo r  a ll  these  J i v a s  a b id e  in  the  b o d ie s, so  

lo n g  as, the  P r a n a s  m a k e  th e m  so  to a b id e .— 210.

M a n t r a  2.

f t  ft SfrrP.G^i i n f
S fn iT R t rf^f %
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Tam, him. Chet, if. Etasmin, in this, in this early period of his life. 

Vayasi, in life. Kiriichit, anything. Upatapet, should give pain, through fever 
&c„ should ail. Sabrdyat, let him say. Prana! VasavaJj. I O ! Pranas! O! 
Vasus 1 O lords of the senses. Idam, this. Me, my. Pratas savanam, morning 
oblation. Madhyandina savanam, to the mid-day libation. Anusantanuta, 
stretch on, extend. Iti, thus. Ma, not. Aliam, I. PrapanAm, between the 
Pi anas. Vasunam, between the Vasus. Madhye, between. Yajnalj. the sacrifice. 
Vilopsiya, 1 may perish, be cut off. hi, thus, it shows the end of the prayer. Ut 
ha eva tataji eti=udeti eva ha tataL Tatah, frotn that, after such prayer, or 
after or from that ailment, &c. Udeti, vises up, recovers. Eva, indeed. Agadaft, 
diseaseless, healthy. Ha, verily. Bhavati, becomes

2. I f  a n y  i l ln e s s  p a in  h im  in  th is  p e r io d  o f h i s  life, 

let. h im  p r a y  to the  V a s u s  t h u s  :— 0  ! P r a n a s  ! 0  1 V a s u s ! 

u n ite  th is  m y  m o r n in g  p e r io d  o f life  w it h  the  m id -d a y
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P e r io d .  R e t  m e, the  sa c r if ic e  be n o t  c u t  off w h i le  y o u  P r a n a s  

am i V a s u s  are  r e ig n in g ,  T h e n  lie  r e c o v e r s  f r o m  h i s  il ln e s s ,  

he  re c o v e r s  f ro m  h i s  il ln e s s ,  a n d  b e c o m e s  fre e  f ro m  d isea se . 

— 2 1 1 .
M a n t r a  3.
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Atha, now, Yah, which. CiiatusS-chatvanni&jt, forty-four. Varsani, years. 
Fad, that. Mddhyandinam savanam, mid-day libation. Chatui£-chatvarim&it, 
forty-four. Aksarh, syllables, fristup, the Trisfup metre. Traistubham, 
offered with Tristup hymns. MAdliyandinam savanam, the inid-day libation. 
Fad asya, that of it. Rudra, the Rudras. Anvayattd, connected with, lords

of. Pranah vdva rudrah, the PrSijas are verily the Rudras. Ete hi idam sarvam, 
these pranas verily all this. Rodayanti, make them cry, cause them to cry.

3. T h e  n e x t  fo r t y - fo u r  y e a r s  a re  the  m id d a y  lib a t io n . 

T h e  T r i s t u p  h a s  fo r t y - fo u r  s y lla b le s ,  a n d  the  m id d a y  l ib a 

t ion  i s  offered w it h  T r i s t u p  h y m n s .  T h e  R u d r a s  a re  the 

lo rd s  o f  th is  (p e r io d  o f the  l ife  o f  the  c o n se c ra te d  m an ). T h e  

P r a n a s  a re  the  R u d r a s ,  f o r  th e y  m a k e  a l l  t h is  to  c r y  w h e n  

th e y  le a v e  the h u m a n  b o d y .— 212.

M antra 4.
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Tam, him. Chet, if. Etasiniu, in this. Vayasi, period of life. Kiriichit, 

any disease. Upatapet, should cause feverishness. Sa, he. BrQyat, may say. 
Should pray. Pranas, O Pranas ! Rudras, O Rudras. Idam, this. Me, My. 
Madhyandinam savanam, the midday libation. Trittyam, the third, i. c. the 
evening. Savanam, libation. Anusantanuta, extend, join with. Iti, thus. Ma, 
not. Aliam, I. Prananam, between the Pratjas, Rudranam, between the 
Rudras. Madhye, between. Yajnah, 1 as the sacrifice. Vilopsiya, may be cut 
off. Iti, thus. Ut ha eva, up, verily, indeed Tatah, from that bed of sickness, 
or from the effect of that prayer. Eti, rises. Agadah, free from disease,
Ha, verily. Bhavati, becomes. 10
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-  4. I f  a n y  i l ln e s s  p a in  h im  in  t h is  p e r io d  o f  h is  life ,

le t h im  p r a y  to  the  R u d r a s  t h u s :—  0  ! P r a n a s  ! 0  ! R u d r a s  ! 

u n it e  t h i s  m y  m id d a y  p e r io d  o f  life  w it h  the  e v e n in g  p e r io d . 

L e t  m e  the  S a c r if ic e  "be n o t  c u t  off, w h i le  y o u  P r a n a s  a n d  

R u d r a s  are  r e ig n in g .  T h e n  h e  re c o v e r s  fro m  th a t  il ln e ss .  

A n d  b e c o m e s  free  f r o m  d ise a se .— 213.

Mantra  3.

w
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Asta-chatvaririigat, forty-eight. Tfitiyasavanam, the third libation, the 
evening libation. Jagati, the metre called Jagati. Jagatam, offered with 
Jagati hymns. Adityas, the Adityas. He who makes known (adadkti=to make 
known objects) is called an Aditya. Adadate, takes up, makes manifest, makes 
known. The rest of the words are the same as in mantras i and 3.

5. T h e  n e x t  fo r t y -e ig h t  y e a r s  a re  the  e v e n in g  l ib a 

tion. T h e  J a g a t i  h a s  fo r t y -e ig h t  s y lla b le s ,  the  t h i r d  l ib a t io n  

i s  o ffe red  w it h  J a g a t i  h y m n s .  T h e  A d i t y a s  a re  th e  lo rd s  o f  

t h is  p e r io d  o f life . T h e  P r a n a s  are  the  A d it y a s ,  f o r  th e y  

m a n if e s t  (o r  ta ke  u p )  a l l  th is .— 214.
M a n t r a  6.
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Ayus, the life period. Anusantaiiuta, extend to its full length. The 
rest the same as in mantras 1 and 4, except that Adityas are substituted 
for Vasus &c.

6. I f  a n y  i l ln e s s  p a in  h im  in  t h is  p e r io d  o f  h i s  life , 

le t h im  p r a y  to  th e  A d i t y a s  t h u s  :— 0  ! P r a n a s  ! 0  ! A d i t y a s  ! 

s t re tc h  th is  m y  e v e n in g  p e r io d  o f l i fe  to it s  f r i l l  le n g th . 

L e t  m e  th e  S a c r if ic e  be  n o t c u t  off, w h ile  y e  P r a n a s  a n d  A d i 

ty a s  a re  r e ig n in g .  T h e n  h e  re c o v e rs  f ro m  h is  i l ln e s s  a n d  

b eco m e s free  f r o m  d isea se .— 215.


